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CEREMONIAL OF HASJELTI DAILJIS AND MYTHICAL SAND
PAINTING OF THE NAVAJO INDIANS.

By James Stevenson.

INTRODUCTION.

During my visit to the Southwest, in the summer of 1885, it was my
good fortune to arrive at the Navajo Reservation a few days before the

commencement of a Nava,jo healing ceremonial. Learning of the prep-

aration for this, I decided to remain and observe the ceremony, which

was to continue nine days and nights. The occasion drew to the place

some 1,200 Navajos. The scene of the assemblage was an extensive

plateau near the margin of Ream's Canyon, Arizona.

A variety of singular and interesting occurrences attended this great

event—mythologic rites, gambling, horse and foot racing, general mer-

riment, and curing the sick, the latter being the prime cause of the

gathering. A man of distinction in the tribe was threatened with loss

of vision from inflammation of the eyes, having looked upon certain

masks with an irreligious heart. He was rich and had many wealthyrela-

tions, hence the elaborateness of the ceremony of healing. A celebra-

ted thevrrgist was solicited t<i ofiiciate, but much anxiety was felt when
it was learned that his M'ife was pregnant. A superstition prevails

among the Navajo that a man must not look upon a sand ])ainting when
his wife is in a state of gestation, as it would result in the loss of the

life of the child. This medicine man, however, came, feeling that he

possessed ample power within himself to avert such calamity by admin-

istering to the child immediately after its birth a mixture in water of

all the sands used in the painting. As I have given but little time to

the study of Navajo mythology, I can but briefly mention such events

as I witnessed, and record the myths only so far as I was able to col-

lect them hastily. I will first describe the ceremony of Yebitchai and
give then the myths (some complete and others incomplete) explanatory

of the gods and genii figuring in the Hasjelti Dailjis (dance of Hasjelti)

and in the nine days' ceremonial, and then others independent of these.

The ceremony is familiarly called among the tribe, "Yebitchai," the word
235
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iiicaniiig' tlie j>i:iiit"s niulr. Tlic name was originally given to the eeie-

nionial to aAve the iliildicu who, on the eighth day of the ceremony,
are initiated into some ot its mysteries and then for the first time
are informed that the (hara<'t('is appearing- in the ceremony are

not real gods, Imt only tlieir icpresentatives. There is good reason
for believing that tiicir ideas in regard to the sand ]>aiiitiugs were
obtained from the Pueblo tribes, who in the ])ast had elaborated

sand iiaintings and whose work at jireseiit in connection with most
of their medicine <'eremonies is of no mean order. The Mission

Indians of sonthern California also regard sand ])aintings as among
the important features in their medicine practices. While the figures

of the mji:hical beings represented by the Navajo are na doubt of

their own conception, yet I discovered that all their medicine tubes
and oft'erings were similar to those in use by the Ziini. Tlicir ](resence

among the Na^'ajo can be readily cxi)lained by the well known fact that

it was the custom among Indians of different tribes to barter and ex-

change medicine songs, ceremonies, and the paraphernalia accompany-
ing them. The Znni and Tusayan claim that the Navajo obtained the
.secrets of the Pueblo medicine by intruding upon their ceremonials or

capturing a ])ueblo, and that they api)ro])riated whatever suited their

fancy.

*'° ° *° '**^-

^Jffit^

I'^xtcrior lixlgc.

My explanation of the ceremonial described is by authority of the

l)riest doctor who managed the whole att'air and who remained with me
five days after the ceremonial for this special imrpose. Much persuasion

was required to induce him to stay, though he was most anxious that

wc should make no mistake. He said:

.\l.v will' in;iy sufftT anil I should be, near her; a father's eyes .slioiiUl lie tlu' lirst

til li"ik upou his child; it, is like, sunshiui^ in tho father's heart; the father also

watches his little one to see the first signs of understanding, and observes the first

steps of his child, that too is a bright light in the father's heart, bnt when the little

one falls, it strikes the father's heart hard.

The features of this ceremonial which most surprise thi' wiiitc s|)cc-

tator are its great ehiborateness, the number of its participants and its

l)rolongation through many days for the jnirposc of restoring health to

a single member of the tribe.
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CONSTRUCTION OF THE MEDICINE LODGE.

A rectangular ]iaiallel()gTaiii was marked off on tlie grouiid, and at

each corner was firmly ])lanted a forked |)ost extending 10 feet above
the surface, and on these were laid 4 horizontal beams, against which
rested poles thickly set at an angle of about 20° , while other ))oles were
])laced horizontally across the beams forming a sup])ort for the covering.

The poles around the sides were planted more in an oval than a circle

and formed an interior space of about 35 by 30 feet in diameter. On
the east side of thi^ lodge was an entrance sui)ported by stakes and
closed with a buffalo rol)e, and tlie whole structure was then thickly

covered first with boughs, then with sand, giving it the a])p(»araiice of

a small earth mound.

f*. ^ .
^"^ .zj '>«•. i»«.x.mc;M -aid T^iT \(( »i! %^a5Ai

!)':

I'll!. IIU. Interior IcMlfje.

FIRST DAY

im;rs<)NA'I'()1{s of jiik (;oi)s.

The theurgist or song-jiiiest arrived at noon on the 12tli of October,
188"). Almost immediately after his arrival we bol(ll\' (Altered tii<' niedi

cine lodge, accompanied by our interpreter, Navajo .Tolm, ;in<l pleadeil

our cause. The stii)ulation of the medicine man was tliat we should
nnike no mistakes and thereby offend the gods, and to axoid mistakes
we must liear all of his .songs and see all of his medicines, and he at

once ordered somc^ youths to i)repare a place for our tent near the lodge.

During the afternoon of the 12th those who were to take i)art in the

ceremonial received (trders and instructions fiom the song-priest. One
man went to collect twigs with wiiich to make twelve rings, each (i
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inches in diametei-. These rings represented gaming rings, which are

not only used by the Navajo, but are thought highly of by tlie genii of

the rocks. (See Fig. 117.) Another man gathered willows with which
to make the emblem of the concentration of

the four winds. The square was made by
dressed willows crossed and left projecting

at the corners eacii one inch beyond the next.

The corners were tied together with white
cotton cord, and each corner was ornamented
with the under tail feather of the eagle.

These articles were laid in a niche behind
tlie theurgist, whose permanent seat was on
the west side of the lodge facing east. The

Fig. 117. ciniin^' riiif;. uiglit ccremony commenccd sliortly aftcr dark.
All those who were to participate were immediate friends and relatives

of the invalid excepting the theurgist or song-priest, he being the only
one who received direct compensation for his professional scr\'ices. The
cost of such a ceremony is no inconsiderable item. Not only the exorbi-

tant fee of the theurgist must be paid, but the entire assemblage must
be fed during tlie nine days' ceremouial at the expense of the invalid,

assisted liy his near relatives.

A bright hre burned in the lodge, and shortly after dark the invalid

appeared and sat upon a blanket, whicli was placed in front of the
song-priest. Previously, however, three men had prepared themselves
to personate the gods—Hasjelti, Hostjoghon, and Hostjobokou—and
one to personate the goddess, Hostjoboard. They left the lodge, carry-

ing their masks in their hands, went a slunt distance away and put on
their masks. Then Hasjelti and Hostjoghon returned to the lodge, and
Hasjelti, amid hoots, "hu-hoo-hu-huh!" placed the square which lie car-

ried over the invalid's head, and Hostjoghon shook two eagle wands,
one in each hand, on each side of the imalid's head and bcidy, then
over his head, meanwhile hooting in liis peculiar way, "hu-u-u-u-uh!"

He then followed Hasjelti out of the lodge. The men representing
Hostjohokoii and nostjol)o;ird came in ;ilternately. Hostjobokou took
one of the rings which liad been made during the afternoon, and now
lay upon the blanket to tlie right of the invalid, and ])laced it against

the soles of the feet of the invalid, who was sitting with knees drawn
up, and then against his knees, palms, breast, each scapula, and top of

his head; then over his mouth. While touching the different parts of

the body the ring was held with both hands, but when placed to the

mouth of tlie invalid it was taken in the left hand. The ring was made
of a reed, the ends of which were secured by a long string wrapped over

the ring like a sUpnoose. When the ring was placed over the mouth of

the invalid the string was pulled and the ring dropped and rolled out of

the lodge, the long tail of white cotton yarn, with eagle plume attached
to the end, extending far behind. Hostjoboard repeated this ceremony
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with a secoud ring, and .so did Hostjoboliou and Hostjoboaid alter-

nately, until the twelve rings Avere disposed of. Three of the rings

were afterward taken to the east, three to the south, three to the we.st,

and three to the north, and deposited at the base of piuon trees. The
rings were placed over the invalid's mouth to give liiia strength, cause
him to talk with one tongue, and to have a good mind and heart. The
other portions of the body were touched with them for i^hysical benefit.

When the ringx had all been rolled out of the lodge Hasjelti entered,

followed by Hostjoghon. He passed the square (the concentrated winds)
four times over the head of the invalid during his hoots. Hostjoghon
then waved his turkey wands about the head and body of the invalid, and
the first day's ceremony was at an end.

SECOND DAY.

DESCRIPTION OF THE S^VEAT HOUSES.

The construction of the first sweat house, or tachi, was begun at

dawn. Pour of these houses were built on four consecutive mornings,
each one located about 400 feet distant from the great central medi-
cine lodge, toward the four carilinal points, and all facing to the east.

The first one built was east of the lodge. A description of the con-
struction of this particular one will answer for all, but the ceremouies
differ in detail.

Four upright poles, forked at the upper ends, were placed at the four

cardinal points within an area designated as the base of the house, the
forked ends resting against each other, a circular excavation some 6
feet in diameter and 1 foot in depth having first been made. Between
the uprights smaller poles were laid ; on the poles pinon lioughs, sage and
Bigelovhi Douglasii (a kind of sage brush) were placed as a thatch; all

being laid sufficiently compact to prevent the sand placed over the top
from sifting through. The do(n-way, on the east side of the house,

was about 2| feet high and 20 inches wide. Highly polished sticks (the

same as those employed in blanket weaving) were used to render the
sand covering of the structui-e smooth. The sweat houses to the east

and west had the rainbow painted over them. Those to the north and
south were devoid of such decoration, because the song priest seldom
completes his medicine in one ceremonial; and he chose to omit the
songs which would be required if the bow ornamented the north and
south sweat houses. Under the direction of the priest of the sweat
house, who received instruction from the song pi-iest, three young men
painted the rainbow, one the head nnd body, another the skirt and legs,

while the third painted the bow. The head of this goddess was to the
north, the bow extending over the structure. The colors used were
made from ground pigments sprinkled on with the thumb and forefinger.

Whenever a pinch of the dry paint was taken from the pieces of bark
which served as paint cups, the artist breathed upon the hand before
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.siniukliiiy llu' paiiil. This, lidwincr, had no rclij;hiii.s sigiiiticanci", but

wa.s merely to eh'ai tlic finger and thiuuh uf any siiiiertluoiis sand.

The colors used in decoration were yeHow, red, and wliite from sand-

stones, bhick from charcoal, and a grayish blue, formed of white sand

and charcoal, with a very small ([uantity of yellow and red sands. (See

Eig. ILS.) The decorators were carefully watched by the song ]iriest.

Upon the coni}>letion of the rainbow the song priest returned to the

medicine lodge, but soon rea|t]>eared bearing a basket of twelve turkey

wands, and these he ]ilante(l around tlie baseof the sweat house on a

line of meal he had previously' si)rinkled. There was a fire .>-:ome L'Ofeet

Fiji. 118. Sweat liouae.

troiM the house, in which stones were heated. These stones were ])laced

in the sweat house on the south side, and ii])on them Mas thiown an

armful of white sage and lii<ji}<tria T>on<ihisii. A few pine'

h
"

to

bl

tl
,

rej)reseiited da\iight, or tlie twilight that comes just at the dawn (if day

armful of white sage and li'Kjihiriii Doiij/lasii. A few pine boughs were

laid by the side of the stones for the invalid to sit uiion. Tlie entrance

to the sweat house was tlieii c(i\-er<'d with a bhnk and white striped

blanket upon which were placed two large < 'o(;onino buckskins one upon
theother, and upon them a double i>iece of white cotton. Thcl)uckskins
1..A, iii.ii.j-.,,*-*-.^! .1 . 1 i-l W.-1 1 f .II- fill. +\\ iliii'lif tli.if oikii^^c in^f 'if tttd ^I'lWli iiVi1'i\'V- .-..-, - .- ..

The invalid for whom this ceremony was held Took off all his clothinj

except the breech cloth, and sat on the outside by the entrance of theexcept Tlie oreecn cioni, and sar on rue ouisioc oy iiie eiiirance oi iik

sweat house amid the din of rattle and song, the theurgist being the

only one who had a ratth'. The imalid pro] idled himself into thehoust
t 4-1 ; f *i 1 1.....; 1.,.,.,, ,..,; 1 c...

feet foremost, the covering of the sweat hoi

this])urpose. After entering it, he rid himself of his brcechcloth and
tlu'coverings were immediately drojiiK'd. ,,

wlien all stoiiped for a moment and then re<'onnncnced.

use lia\ing been raised for

iself of his brcechcloth and
riie song continued ."> minutes,
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During the song tho theurgist mixed various liorbs in a gourd over

which he pt)ured water. After chanting some twenty minutes he ad-

vanced to the entrance of the house, taliing tlie medicine gourd witli him,

and, after pouring some of its contents on tlie lieated stones, took Ids seat

and Joined in the clianting. After another twenty minutes Hasjeiti and
Hostjoghon appeared. A Navajo bhmket had ])re\iously been phiced

on the ground at the south side of the entrance. Hiisjelti lifted the

coverings from tlie entrance, and the patient, having first donned his

breech cloth, came out and sat on the blanket. Hasjeiti rubbed the in-

valid with tlie horn of a mountain sheep held in the left hand, and iu

the right hand a ])iece of hide, ai)out 10 inches long and 4 wide, from

between the eyes of the slieei). The hide was held tlatly against the

palm of the hand, and in this way the god rubbed the breast of the iu-

valid, while he rubbed his back with the horn, occasionally alternating

his hands. Hostjoghon put the invalid through the same manipulation.

The gods then gave him drink four times troin the gourd containing

medicine water ccunposed of flnely-chopped herbs and water, they hav-

ing first taken a draught of the mixture. The soles of the feet, palms,

breast, back, shoulders, and top of the head of the invalid were touched
with medicine water, and the gods suddenly disappeared. The patient

arose and bathed himself with the remainder of the medicine water and
put on his clothing. The coverings of the entrance, which were gifts

to the song priest ti'om the invalid, were gathered together by the song
priest and carried by an attendant to the medicine lodge. An attend-

ant erased the rainbow liy sweeping his hand from the feet to the head,

drawing the sands with liiin, which were gathered into a blanket and
carried to the north and deposited at the base of a pifiou tree. The
song priest iilaced the wands in a basket, and thus, preceded by the

invalid, carried them in both hands to the medicine lodge singing a

low clmnt. The sweat house was not carelessly torn down, but was
taken down after a prescribed form. Four men commenced at the sides

toward the cardinal points, and with both hands scraped the sand from
the boughs. When this was all removed the boughs were carefully

gathered and conveyed to a iiinoii tree some 50 feet distant and fastened

horizontally in its branches about 1! feet above the ground. The heated
stones from the interior of the sweat house were laid on the boughs;
the upright logs which formed the frame work of the house were car-

ried to a pinon tree, a few feet from the tree in which tlii' boughs and
heated stones were placed, and arranged crosswise iu the tree, and on
these logs corn meal was sprinkled and on the meal a medicine tube
(cigarette) was deposited. The tube was about 3 inches h)ng and one-

third of an inch in diameter, and it contained a l)all C(mi]iosed of down
from several varieties of small birds, sacred tobacco, and corn pollen.

It was an offering to Hasjeiti. Meal was sprinkled on the tube. The
ground on which the house had stood was smoothed over, the aslies

ti-om tlie firt^ carefully swept away, and thus all traces of the cereiuouy
8 ETH 16
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were removed. The invalid upon entering tlie lodge took his seat on
the west side facing east. The song priest continued his chant. He
took from the meal bag some sacred meal and placed it to the soles of

the feet of the in^•alid and on his palms, knees, breast, back, shoulders,

and head. At the conclusion of this ceremony all indulged in a rest

for an hour or more. The bark cups which contained the colored sauds
for decorating were placed in the medicine lodge north of the door.

SWEAT HOXJSES AND MASKS.

The deer skins which hang over the entrance of the sweat houses (a

tlifterent skin being used for each sweat house) must be from animals

which have been killed by being smothered. The deer is run down and
secured by ropes or otherwise. Corn pollen is then put into the mouth
of the deer and the hands are held over the mouth and nostrils until life

is extinct. The animal now being placed upon his back, a line is drawn
with corn pollen over the mouth, down the breast and belly to the tail.

The line is then drawn from the right hoof to the right foi'eleg to the

breast line. The same is done on the left fore leg and the two hind legs.

The knife is then j)assed over this line and the deer is flayed. Skins pro-

cured in this way are worth, among the Navajo, $.10 each. Masks are

made of skins prepared in the same manner. If made of skins of deer

that have been shot the wearer would die of fever.

Buckskin over the entrance to an eastern sweat house denotes dawn;
over a southern, denotes red of morning; over a western, sunset; over a
northern, night.

PEEPARATION OF THE SACRED REEDS (CIGARETTE) AND PRAYER
STICKS.

Before noon two sheepskins were spread one upon the other before

the song-priest. Upon these was laid a blanket, and on the blanket

pieces of cotton. These rugs extended north and south. The thenrgist

then produced a large medicine bag, from which a reed was selected.

The reed was rubbed with a polishing stone, or, more accurately speak-

ing, the polishing stone was rubbed with the reed, as the reed was held

in the right hand and rubbed against the stone, which was held in the

left. It was then rubbed with finely broken native tobacco, and after-

wards was divided into four pieces, the length of each piece being equal
to the width of the first three fingers. The reeds were cut with a stone

knife some oi inches long. An attendant tlien colored the tubes. The
first reed was painted blue, the second black, the third blue, and the

fourth black. Through all these, slender sticks of yucca had been run
to serve as handles while painting the tubes and also to sui)port the

tubes while the paint was drying. The attendant who cut the reeds sat

left- of the song-priest, facing east; a stone containing the paints was
placed to the north of the rug ; and upon the end of the stone next to
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himself the reed-ciittor (k'posited a bit of finely broken tobacco. In cnt-

ting' the reeds occasionally a l)it splintered off; these scraps were placed

by the side of the tobacco on the northeast end of the rug.

The attendant who colored the reeds sat facing west; and as each
reed was colored it was placed on the rug, tlie yucca end being laid on
a sk'uder stick which ran liorizontally. The first reed painted was laid

to the north. Tliree dots were put upon each blue reed to represent

eyes and mouth ; two lines encircled the black reeds. Four bits of soiled

cotton cloth were, deposited in line on the east of the rug. Tlic tliree

attendants under the direction of the song-priest took ft-oin the medi-

cine bag, first two feathers from the Arctic blue bird {Sialia arctica),

which he placed west of the bit of cloth that lay at the north end of the

rug; he placed two more of tlie same feathers below the second piece of

cloth; two under the third, and two below the fourth, their tips pointing

east. Then ux^on each of these feathers he placed au under tail-feather

of the eagle. The first one was laid on the two feathers at the north
end of the rug; again an under tail-feather of the tiu-key was placed on
each pile, beginning with that of the north. Then upon each of these

was placed a hair fi-om the l)eard of tlie turkey, and to each was added
a thread of cotton yarn. During the arrangement of the feathers the
tube decorator first selected four bits of black archaic beads, placing a
piece on each bit of cloth; then four tiny pieces of white shell beads
were laid on the cloths ; next four ijieces of abalone shell and four pieces

of turquois.

In placing the beads he also began at the north end of the rug. An
aged attendant, under the direction of the song-priest, plucked downy
feathers from several humming-birds and mixed them together into four

little balls one-fourth of an inch in diameter and placed them in line

running north and south, and south of the hue of illume piles. lie

sprinkled a bit of corn iiollen upon each ball; he then placed what the
Navajo term a night-owl feather under the balls with its tip pointing to

the northeast. (See PI. cxiii). The young man facing west then filled

the colored reeds, beginning with the one on the north end. He put
into the hoUow reed, first, one of the feather balls, forcing it into the
reed with the quill end of the night-owl feather. (A night-owl feather

is always used for filling the reeds after the corn is ripe to insure a warm
winter; in the spring a plume from the chaparral cock, Oeococcyx vuli-

forniamts, is used instead to bring rain). Then a bit of native tobacco
was put in. When the reed was thus far completed it was passed to

the decorator, who had before liim a tiny earthen bowl of water, a crys-

tal, and a small pouch of corn poUen. Holding the crystal in the sun-
beam which penetrated through the fire opening in the roof, he thus
lighted the cigarettes which were to be offered to the gods. The fore-

finger was dipped into the bowl of water and then into the corn pollen,

and the pollen that adhered to the finger was placed to the top of the
tube. After the four tubes were finished they were placed on the
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liicccs of clotli, not, howcNcr, until :i liit of ])oll('ii liad been s]ii'iiikli'(l

on tli« beads wliicli liiy on the clotli. Tiic pollen end oftlictnbc |iointc(l

to the east. Tlic lour iMinciii'Sof featlins wcic tlicii l.iid on I he Inbcs.

The sonj;' piicst rolled nj) each cloth and hoidinj; tlu^ four ])areels

with both hands he ])laee(l theiu horizontally across the .soles of the

feci, knees, pabns, breast, back, .shoulders, head, and across the niontli

of the in\alid, and the inxalid drew a breath as (he parcel touclied his

lips. He sat to the noithof tlic rni; ('acini;' east. The sick man then

I'cceived the parcels IVoni I lie sonn priest and lieldlhein so that the ends
jiidjected from between the thnndis and tbrctiuiicrs, and re|(eate(l a

])iayer after the theurjiist, w ho sat facinj; the in\alid. The pra.Ncr ran

thus:

l'c(i])l(' of'tlip inountiiins niid iocUm, I licio' yon wish to )!< piiid. 1 {jive to you food

of corn pollen and lnnnmin;;-liird Cciitlicrs, ;nid 1 Neiid to von jirceions stones and
toljacco which yon must smoke ; it lias lieen lij;hted liy tlie snn's rays a)nl for this I

liej^ yon to f;ive nn' a ffood danc(^; h(^ with me. ICartli, \ liejj yon to {jivcuno a j^ood

dane(^, and I oli'er to yon food of linmmin};-liii'ds'])linnes and jirecions stones, and
toliaeco to snioki^ lighted l)y the snn's lays, to pay for nsiiifj yon for the daiiee;

make a good solid groniid for me, that tlu' gods who coiiie to sel^ the dance may he
]deased at tlic ground their ))eople daueu ujioii; make my iicojile healthy and strong

ol' mind anil lioily.

The prayer beint;' otfeictl, the |)arcels were j;iven by the theni>;'ist to

an at tendant, who deposited them in line three feet apart alonj;' the side

of the dancint; ;;rouii(l in front of the lodf;e. Their projier ]ilace is im

meiliately on I he liidiind that is to be danced u|ion, but to pre\-ent them
from bciufi' trample(l on they are laid to one side. The black tubes are

offering's to the j^ocls and the liluc to the goddesses of the mountains
and tt) the earth.

THIRD DAY.

I'liisT ('i;i{K:\roNV.

The construction of the si'cond sweat house began at sunrise and was
completetl at nine o'clock. Several large roeks were heated and placed

in the sweat house and as before white sage ami liifirlorlii PoKfilKsii

were thrown in, the fumes of which were designed as medicine for the

sick man. Alter the invalid ciilered the sweat house, buckskin biaii

kets, etc., were diawn over t he entiancc. The song-|)riest, accom|ianic(l

by two attendants, sat a little to the south, lie sprinkled meal around
the west base of Die lionse and oscr the top from noith to south and
placed the wands around its base in the manner heictofore described

(th(^ twelve wands and medicine u.sed were the special iiroperty of the

theurgist). The song-jiriest holding the rattle Joined the choir in a

chant. To his right wen^ two Navajo .jugs lilled with water and an

Apache basket jtaitly lilled with corn tiieal. A bunch of lundcskin

bags, one of the small blue medicine tubes, a mountain sheeji's horn,

and a jtiece of undressed hide la\ on the meal. Near by was a gourd
half tilled with water in which meal was spriukled; near this was a
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small earthenware vase contaiuiug water and finely cliopiied herbs.

At the couclusion of the chant the sonji;-priest passed his rattle to one
of the choir and stirred the mixture in the bowl with his torefinger,

and after a few remarks to the invalid, who was still in the sweat
house, he threw some of the mixture in upon the hot rocks. This was
repeated four times, when the song-priest returned to his former posi-

tion. The sweat-house priest took from his shoulders a- Navajo blanket
and spread it near the door a little to the right. A call from one of the
attendants was a signal for Ilasjeiti and Ilostjoghon to appear. The
two men personating these gods were behind a tree south of the sweat
house, their bodies, arms, and legs painted white. Foxskins were at-

tached pendent to the backs of their girdles. As the gods apiiroached
the sweat house, the patient came out and sat upon the blanket, and
Hasjeiti took a mountain sheep's horn in the light hand and tlie piece

of hide in the other and rubbed the sick man, beginning with the limbs;

as he rubbed down each limb, he threw his arms toward the eastern
sky and cried "yoyo!" He also rubbed the head and body, holding
the hands on opposite sides of the body. After this rubbing, the sick

man drank from the bowl of medicine-water, then arose and bathed
himself with the same mixture, the filled gourds being handed to him
four times by Hasjeiti, each time accompanied with his peculiar hoot.

Hostjoghon repeated the same ceremony over the invalid. There was
a constant din of rattle and chanting, the gods disapi^eared, and imme-
diately thereafter the theurgist gathei-ed the twelve wands from the
base of the sweat house. He removed the blue reed from the basket
and laid it a little to the left of the priest of the sweat house, who in

turn handed it to an attendant to be deposited with the wood of the

sweat house in a neighboiing tree. The invalid proceeded to the med-
icine lodge followed by the song-priest uttering a low chant. After
entering the lodge the invalid took his seat on the west side; the song-

priest, still standing, took from a small buckskin bag white powdered
material whi<'li he rnbl>ed on the soles of the feet, palms, knees, breast,

shoulders, and head of the invalid; then taking a pinch of the same
material he extended his hand first toward the east and then toward the

heavens and the earth. After these attentions he took his accustomed
seat in the lodge and joined in conversation with iiis attendants.

SECOND CEREMONY.

Two sheepskins, a blanket, and cotton cloth were spread one upon
the other in front of the song-priest; and from the long reeds that had
been first rubbed with a i)olishiiig stone, then with tobacco, were cut

ten pieces an inch and a quarter long and two pieces 2 inches long.

The-;e were colored black and l)lue, one long piece and five small ones
being black, the others blue. While these were being decorated the
song-priest and choir sang "My fiithers, see, we are getting ready! we
do our work well, and yon would better go into the house for we are to
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have rain! Now, mothers, send down rain npon us!" This song was
constantly repeated.

The tnbes wlien completed were laid in position to fonn a dual person.

The long black tube representing the body was first placed in position.

The long blue tube was then laid by its side and south of it. The pollen

end of the tubes pointed to the east. The right black leg was the next

placed in position, then the right blue leg, the left black leg and left

blue leg. The right black arm, then the right blue arm, the left black

arm and the left blue arm, then the black head and the blue head.

(See n. cxv.)

These tubes were flUed with feathers, balls, and tobacco, and tipped

with the corn pollen and lighted with the crystal, the black tubes being

offerings to the gods, the blue to the goddesses. After they were com-

pleted tliey were placed in position by a second attendant; and while

the tubes were being filled the song-priest and choir sang " See, fathers

!

we fill these with tobacco; it is good; smoke it!" A message was
received from the fathers that they would smoke, and, puffing the sm(jke

from their mouths, they would invoke the watering of the earth. They
again sang " All yon people who live in the rocks, all you who are born

among the clouds, we wish you to help us; we give you these offerings

that you may have food and a smoke! All women, you who live in the

rocks, you who are born among the fog, I pray you come and help us;

I want you to come and work over the sick ; I offer to you food of hum-
ming-birds' plumes, and tobacco to smoke!" Two bunches of feathers

which had been placed to the east side of the rug pointing east were

deposited in two corn husks, each husk containing bits of turquoise,

black archaic beads, and abaloiie shell; corn jiollcn w;is spiinkled ou

these. The song-priest then placed the dual body in the husks thus:

First, the black body was laid upon the husks to the north, and upon
this a pinch of ])ollen was sprinkled; the blue body was placed in the

other husks and pollen sprinkled upon it; then the two right legs (black

and blue) were imt into the corn husks with the black body; the two
left legs were added to the same; the right and left arms and the two

heads were placed in the husk witli the blue body and corn pollen

sprinkled upon them. The husks were closed and held by the song-

priest to the soles of the feet, palms, knees, breast, shoulders, back, and
top of head of the invalid, who repeated a long prayer after the thenr-

gist, and the parcels were given to an attendant, who carried them some
distance from the lodge to the north and placed them in a secluded

shady spot upon the ground. Two bits of tobacco were laid upon the

ground and upon these the body was placed, the figure in a recumbent
position with the arms over the head. The invalid for whom this cere-

mony was held spared no expense in having the theurgist make the

most elaborate explanation to his near relatives of the secrets of the

medicine tubes.
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THIRD CEREMONY.

The theiirgist occni)ie(l his usual scat, sunnunded by his corps of

atteudauts. The man persouatiiig Xaiyoiiesgony liad his body and
limbs painted black. The legs beloM* the knee, the scapula, the breasts,

and the arm above the elbow were ]iainted white. His loins were cov-

ered with a fine red silk scarf, held by a silver belt; his lilue knit

stockings were tied with red garters below each knee, and quantities of

coral, turquois, and white shell beads ornamented the ueck. The n)an

representing Tobaidischiuui had his body colored reddish brown, with

this flgTire Y (the scalp knot) in white on the outside of each leg below

the knee, ou each arm below the shoulder, each scapula, and on each
breast. This design represents the knot of hair cut ft-om the heads of

enemies, and the style is still in use by the Navajo. The man wore a

red woolen scarf around the loins, caught on by a silver belt, and his

neck was profusely ornamented with coral, turquois, and white beads.'

Naiyenesgouy and Tobaidiscliinni left the lodge, carrjdng with them
their masks. (See PI. CXV, 1, 2, 3.) Bunches of pine boughs, which
during the forenoon had been made into wreaths by joining pieces

together with yucca in this fashion were
JH} |||j Jl H| |,

laid across each end
of the rug.

After the two men personating the gods left the lodge the invalid

entered and took his seat on the rug with his back to the theurgist.

Two attendants dressed him with the wreaths, lieginning with the

right ankle; a piece was then tied around the calf, thigh, waist, around
the chest, right wrist, elbow, upper arm, throat, forehead, then around
the tipper left, arm, elbow, wrist, thigh, left knee, calf, and ankle. Thus
the man was literally obscured with a mass of pine. He sat in an
upright position with the legs extended and arms falling by his sides.

A chant was sung by the song priest, and in a few minutes Naiyenes-
gouy and Tobaidischiuui appeared. Naiyenesgony drew his stone

knife in front of the invalid over the forehead to the feet, then down
the right side and down the back and down the left side. He then
began to remove the pine. As each wreath was taken off the clusters

were partly separated with the stone knife. Tobaidiscliinni assisted

Naiyeuesgony by holding the wreaths while they were being cut.

When all the evergreen had been removed the personators of the
gods exclaimed, "Now, my people, we have killed all enemies!" and
immediately left the lodge. The song priest placed a small wreath of

the pine ou the sick man's head, and holding in his left hand a bunch
of eagle plumes, and in his right hand a rattle, he sang the ten songs
and prayers, assisted by the choir, that were given by jSTaiyenesgony

and Tobaidischiuui to the Navajo to bring health and good fortune.

'lu the decoi-iition of the bodies several men assisted, but the personators of the gods did much of
the work on their own persons, and they seemed quite fastidious. The fingers were dipped into the
paint and rubbed on the body.
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Altt'r tlu' i)iiK'-l)()uj;h wreaths had hcfii separated the bits of ,\^^cca

strings were jiicked up by the attendaut and handed to Naiyenesgony,
who held them over tlie siek man's head, after whieli the bits were
again diviih-d witli the knife. After the ten songs and prayers liad

])een chanted the invalid left the rug and sat a little to the northeast
of it, with his knees drawn uj). The song jniest i)laeed two live eoals

in front of the invalid and spiinkled ehoii])ed herbs on the coals, the
fumes of which the invalid inhaled. The i)ines were carried off and
placed in the shade of a jiine tree, that the disease might not leave the

pine and return to the invalid.'

FOrKTH CEREMONY.

The ijersonators of Hasjelti and Hostjoghon adorned themselves for

the ceremony. Hasjelti w(n^e ordinary clothing and a red scarf, with a
silver belt around the waist. Ho.stjoghon's body was ])ainted white,

and he wore a red woolen scarf around the h)ins, caught on with a
silver belt. A rug, (composed of a blanket and a piece of w'hite cotton,

was spreail in front of the song priest, and the masks of Hasjelti and
Hostjoghon i)laced thereon. (See PI. cxv, 4, 5, (J.)

Upon the completion of the toilets of the personators of the gods
they hurried fi'om the lodge, bearing their masks with them, when an
attendant jnade a cavity immediately in front of the rug 4 inches in

diameter, and the song priest siirinkled a circle of meal around thei

cavity. The invalid entered the lodge and stood on the rug and
removed all of his clothing except the breech cloth. He then took his

seat facing east, with knees drawn up. A nnisk of the Hostjobokon,
which had been laid upon the rug, was drawn over the invalid's head.
Hasjelti and Hostjoghon a])i)eared at this juncture bearing a pine
bough some o feet in height. An attendant made gestures over the
sick man, holding in his right hand a jiinch of sacred meal, which was
afterward placed in the cavity. Hasjelti waved the pine bough five

times around the invalid and ])lanted it in the cavity, where it was held
in place by the gods. Then bending its top, the attendaut attached it

to the mask over the invalid's head by a buckskin string which was
fastened to the mask. The song priest and choir all the while sang a
weird chant. The gods raised the bough, gave their peculiar hoots,

and disappeared from tlie lodge, carrying with them the pine bough
with the mask attached to it. In a few nnuutes they came back with
the mask. After the chant the .song-i)riest placed meal on the soles of

the invalid's feet, knees, palms, breast, back, shoulders, and head, and
then put some in the cavity, after which the cavity was filled with
earth. Two coals were laid in front of the invalid, and upo7i these the
song priest placed finely broken herbs; an attendant sjirinkled water
on the herbs, and the invalid inhaled the fumes. The cotton cloth was

'Coutineucy must be observed by the personaturs nf tin- gods until ;ill paint is removed from their

bodies.
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removed froiii the bliinket rug, ami the invalid stepped upon the rug

and put ou his ehitliiug. When the mask was removed from the inva-

lid's head it drew all fever with it.

FOURTH DAY.

FIRST CEREMONY.

The thenrgist canned a liowi of water and pine needles, and an at-

tendant bore a gourd of water, a small vase of powdered herbs, and an
Apache basket containing corn meal, buckskin bags, horn of the moun-
tain sheep and a piece of hide cut from between the eyes of the animal.

The theurgist and attendant took seats to the right of the entrancse of

the .sweat house west of the medicine lodge. This sweat house was
decorated with the rainbow. Over the entrance were, first, two striped

blankets, one upon the (jther, a buckskin, and a piece of white cotton.

Hot .stones, etc., haviiig beeu previously placed in the sweat house, the

sick man entered. The song-priest and four attendants sang, accom-

panied by the lattle. At the conclusion of the chant Hasjelti and
Hostjoghon appeared as on the j)rc\'ious days. Hasjelti lifted the cov-

erings from the entrance and the invalid came out and sat upon a blan-

ket south of the entrance and bathed both his hands in the bowl con-

taining the pine needles and water; he then drank of it and bathed his

feet and legs to the thighs, his arms and shoulders, body and face and
head, and then emptied the remainder over his back. Hasjelti mani]ni-

lated the right leg with the sheep's horn and hide, rubbing the upper

part of the leg with the right hand, then the under part with the left;

he then rubbed the sides of the leg in the same manner, each time giv-

ing a hoot; the arms, chest, head, and face were similarly manipulated.

Hostjoghon repeated the hooting every time he changed the position

of the hands. Hasjelti, taking the gourd containing the water and corn

meal, gave four draughts of it to the in\alid, hooting each time the bowl
was put to the lips; Hostjoghon did the same. The song and rattle

continued. Hasjelti, then put the powdered plants from the small vase

to the soles of the feet, knees, palms, breast, back, shoulders, and top

of the head of the invalid, hooting each time an application was made;
this was repeated by Hostjoghon. The invalid took a sip from the

bowl and rubbed the remainder over his body. The song-priest then
removed the wands from the base of the sweat house and the coverings

from the door; tlie xnne boughs anil hot stones were also removed and
the invalid preceded the song-priest to the medicine lodge. iVll tlie

wood of the sweat house was placed in a tree, excepting four small

l)ieces, which were deposited, together with the pine boughs from the

interior of the sweat house, in a semicircle formed by the rocks from
the sweat house at the base of a pinon tree. A line of meal 3 inches

in length running east and west was sprinkled on the apex of the

semicircle, and upon this line the black tube was laid. A bit of meal
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was spriukled on the tube and a quantity over the pine boughs of this

small shrine. Before sprinkling- the meal on the top of the medicine
tube the attendant waved his hand in a circle from left to right, calling

"hooshontko;" meaning: Widespread blessings that come not fi'om

spoken words, but come to all, that people may have the blessings of
coi-n pollen, and that tongues may speak with the softness of corn
l)ollen.

SECOND CEREMONY.

A rug was laid in front of tlie theurgist. Four medicine tubes were
placed on the rug, the one to the north end being white; the second one
black and red, a white line dividing the two colors; the third one, blue;
the fourth, black. The white tube was an offering to Hasjelti ; the red,

to Zaadoltjaii; the l)Iue, to Hostjoboard; the iilack, to Naaskiddi, the
hunchback. The tubes were filled as before described. These tubes
were begun and finished by the same person. (See PI. cxvi.) When
the tubes were finished tliey were put into corn husks and bits of cotton
cloth; tiny pieces of tunjuois, white shell, abalone, and archaic black
beiuls having first been placed on the husks and cloths. The four tur-

key plumes with barred tips that lay upon the rug were subsequently
placed upon the tubes. These parcels were sprinkled by the song-
priest with corn pollen, and after closing them he i)laced them in the
hands of the invalid, who sat at the northeast corner of the rug facing

east. The song-priest sat before him and said a long prayer, wliich the
invalid repeated. At the close of the prayer an aged attendant re-

ceived the parcels from the theurgist and placed them to the soles of
the feet, palms, etc., of the invalid. They were afterward placed to his
mouth and he drew from them a long breath. The old man carried the
parcels south over the brow of a hill and deposited them in secluded
spots about 4 feet apart, repeating a brief prayer over each oue; he
then motioned toward the east, south, west, and north, and returned to

the lodge. During his absence the choir sang; in the meantime the
lire in the lodge was reduced to embers.

THIED CEEEMONY.

About noon a circular bed of sand, some four inches in height and
four feet in diameter, was made. Five grains of corn and five pine
boughs were laid thereon; four of the grains of corn and four of the
boughs were placed to the cardinal points. The fifth and center branch
of pine covered most of the circle, its tips pointing to the east. The
fifth grain of corn was droi)ped iu the center of the sand bed. (See
PI. cxvii, 1). Four of these pine boughs were cut from the east,

«outh, north, and west sides of one tree. The fifth liougli may be taken
from any part of the tree. Of the five grains of corn one must be
white, one yellow, and one blue, and tlie other two grains may be of
cither oi these three colors. On this ])articular occasion there were
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two Ijliie, two svliitc, and one yellow. These firains were, after the cere-

mony, dried aud ground by the theurgist and placed among his medi-

cines. The boughs and saud absorbed the disease from the invalid,

and at the close of the ceremony they were carried to the north and
deposited in a shady spot that the sun might not touch and develop the

latent disease that had been absorbed by them. The boughs and saud
were never afterward to be touched. An Apache basket containing

yucca root and water was placed in front of the circle. (See PI. cxvii 2.)

There was a second basket south of it which contained water aud
a quantity of pine needles sufiflciently thick to form a dry surface, and
on the top a number of valuable necklaces of coral, tiirquois, aud
silver. A square was formed on the edge of the basket with four

turkey wands. (See PI. cxvii 3.) The song-priest with rattle led the

choir. The invalid sat to the northeast of the circle ; a breechcloth

was his only apparel. During the chanting an attendant made suds

from the yucca. The basket remained in position; the man stooped

over it facing north; his position allowed the sunbeams which came
through the fire opening to foil upon the suds. When the basket was a
mass of white ftoth the attendant washed the suds from his hands by
pom'ing a gourd of water over them, after which the song-priest came
forward and with corn pollen drew a cross over the suds, which stood

firm like the beaten whites of eggs, the arms of the cross pointing to

the cardinal points. A circle of the pollen was then made around the

edge of the suds. The attendant who prepared the suds touched his

right hand to the four points of the pollen lines and in the center and
placed it upon the head of the patient who first made a circle embrac-

ing the saud and basket and then knelt upon the boughs in the center

of the sand.' A handful of the suds was afterwards put upon his head.

The basket was placed near him and he bathed his head thoroughly;

the maker of the suds afterwards assisted him in bathing the entire

body with the suds, and pieces of yucca were rubbed upon the body.
The chant contimied through the ceremony and closed just as the re-

mainder of the suds was emptied by the attendant over the invalid's

head. The song priest collected the four wands from the second basket
and an attendant gathered the necklaces. A second attendant placed

the basket before the invalid who was now sitting in the center of the

circle and the first attendant assisted him in bathing the entire body
with this mixture ; the body was quite covered with the pine needles

which had become very soft from soaking. The invalid then returned
to his former position at the left of the song priest, and the pine needles
and j"ucca, together with the sands, were carried out and deposited at

the l)ase of a piuou tree. The body of the invalid was dried by rubbing
with meal.

• The suds werf crossed and encircled with the pollen to f^ive them additional power to restore the
invalid to health.
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FOUETII CEREMONY.

This ceremony commeiiced almost immediately after the close of the

one preceding. The rng was spread over the ground in fi"ont of the
song priest; four bunches of small sticks were brought in and laid in

piles north, south, east, and west of the rug. Four attendants took

seats, each before a pile of the Avood, and scraped off the bark of their

respective h('a])s; they then cut twelve jjieccs 2 inches in length, exct'pt

that cut by the attendant who sat at the north, who made his about 1;^

inches k)ug. Being asked why he cut his sliorter than the rest, he re-

plied. "All iiicn are not the same size." The sticks were sharpened at

one end and cut sipiarely off at the other. In order that all of the

sticks should be of the same length they were measirred by placing the

three first fingers across the stick. The fifth man sat immediately to

the right of the song priest, who took a hollow reed from the large medi-

cine bag from which he cut four pieces, each piece the breadth of his

three fingers. The reed, which was cut with a stone knife, was after-

wards lubbcd with native tobacco. Six sticlcs of eai'h of the piles had
their square ends beveled; these represented females. The attendant

on the east side of the rug having comjileted his twelve sticks, paiuted

them white witii kaolin finely ground and mixed with water. The flat

ends of the sticks were colored black; the beveled parts were painted

blue; around the lower end of the blue was a bit of yellow which rep-

resented the jaw painted with corn i^ollen. Three black dots were
painted upon tlie Itlue for the eyes and mouth; the ground color was
laid on with the finger; the other decorations were made with yucca
brushes. The man ou the south side colored his sticks blue. The tops

of six sticks were painted yellow, and six were black. The black ends

were those having the beveled spots. These spots were blue with

a chin of yellow; they also had the three black dots for eyes and
mouth. The man to flic west colored his sfit'ks yellow with the flat ends

black; the beveled spots of six of them were blue with a yellow chin

and three black dots for eyes and month. The sticks to the north were
colored black; six of them had the beveled parts colored blue -nith a

yellow jaw, and three spots for eyes and moutli ; the six sticks that were
not beveled had their flat tops painted blue. All these sticks were laid

on the rug with their flat ends outward. The attendants who i)repared

the reeds, each reed being colored for a cardinal point, fllled them with

balls of hummingbird feathers and tobacco and lighted them with a

crystal, when they were touched with corn pollen. The reed for the

east was white, the one foi' the south blue, that for the west yellow, and
that for the north black. Each reed was ])laccd at its appropriate i)oint

in line with the sticks. (See PI. cxviii.) The tlieurgist tiien ailvaiiced,

carrying a basket half filled with corn meal. This he placed in the

center of the rug; when kneeling on the edge of the rug and beginning

with the white sticks, he placed first the white reed in tlie east side of

the basket, and passing from this point around to the right he placed
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the six offeriugs to the gods, then the six to the goddesses. Next tak-

ing the blue tube at the south end he placed it to the left of the white

line of sticks, leaving siil'tieient space for the sticks between it and the

white tube; all the blue ones were placed in position corresponding to

the white. The yellow followed next, and then the black. All were

placed with their Hat ends or heads pointed to the rim of the basket.

The tbeurgist deposited the basket in the niche on a pile of turkey

feather wands, the wands resting upon a large medicine bag. Tlie

sticks and scraps left after making the tubes were carried out and

deposited without ceremony.

FIFTH CEREMONY.

The rug which was si)read in front of the song priest was composed

of two blankets whose edges met, and upon this rug there were two

lines of masks running north and south ; the tojts of the masks were to

the east. There were sixteen masks; those representing the gods cover

the head, and those representing goddesses cover the face only. They
were decorated with ribbons, plumes, etc. During the forenoon i)rayers

were said over them and meal sjirinkled ui)on them.

SIXTH CEREMONY.

Ju.st after dark those who were to take part in the ceremony prepared

to personate one of the Hostjobokon and two of the Hostjoboard (god-

(te.sses)—Hostjoghon and nasjelti. Hostjobokon's body and limbs were

painted, and he wore a mountain lion's skin doubled lengthwise and fas-

tened around the loins at the back, and a silver belt encircled his waist.

Ha-sjelti wore knee breeches and a shirt of black velvet, ornamented

with silver buttons. His face and hands were covered with white kaolin.

Hostjoghon's body was painted white, and he wore a red silk scarf

around the loins, caught on with a silver belt. The two men personat-

ing the goddes.ses had their limbs j)ainted white ; one wore a black sash

around his loins, held by a silver belt. The other had a red woolen

scarf and silver belt; gray foxskins hung from the back of the belts.

The masks were fastened to their heads before leaving the lodge by

means of a string and a- lock of their hair, and they were then thrown
back from the head. After a little indulgence in their hoots they all

left the lodge. The invalid entered the lodge and, stepping upon a

piece of white cotton which had been laid diagonally across the rug to

the northeast and southwest, took off his clothing. The lodge had now
become very crowded. The fire, which had burned brightly during the

day, was mere coals. The atteiulant at the left of the song priest opened

the choir with the rattle. The invalid sat upon the cotton cloth. Has-

jelti, entering with his favorite hoot amidst rattle and song, placed the

square (representing the concentrated winds) four times over the head

of the invalid and ran out of the lodge. He entered again and received
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fi-oiii the tluMirgist one of the twelve white sticks which duriuj^ the fore-

noon had been placed in the basket. The white stick farthest from the

-white reed was handed him. This Hasjelti placed to the soles of the

feet, knees, palms, etc.. of the invalid, amid hoots and antics, after which

lie dashed out and hurled the stick to the east. One of the Hostjoboard

entered and received the next white stick, and after the same ceremony

ran nut and cast it to the east. Hostjobokon returned and the theurgist

handed him the next white stick, when he repeated the ceremony, hur-

ried from the lodge, and threw the stick to the east. Hostjoboard again

entered, received a stick, repeated the ceremony, and ran out and threw

it to the east; and thus Hostjobokon and Hostjoboard alternated until

all the white sticks were disposed of, when Hasjelti reappeared and re-

ceived from the song priest the white reed (cigarette) and carried it

from the lodge. When he returned the theurgist handed him one of

the blue sticks, with which be repeated the ceremony and, leaving the

lodge, threw it to the south, when Uostjoghon and Hostjoboard alter-

nately disposed of tlie blue sticks in the same order in which the white

sticks had been distril)uted. The yellow and black sticks were disposed

of in a similar manner, Hasjelti officiating with the first stick of each

color and the reeds. The yellow sticks were thrown to the west ; the

black to the north. This was all done amidst the -wildest hoots and

song of the choir, accompanied by the rattle.

Hasjelti again appeared and placed the square four times over the

invalid's head with wild hoots. The four cigarettes to be smoked by

the gods were afterwards taken by four of the personators of the gods

and deposited in a secluded spot under a tree and sprinkled with corn-

pollen ; after their return Hasjelti again placed the square over the

invalid's head. The song priest placed two live coals in front of the

invalid, and upon the coals he put a pinch of tobacco, the smoke of

which the invalid inhaled. The attendant poured water over the coals,

when they were thrown out at the fire opening of the lodge. The per-

sonators of the gods returned to the lodge bearing their masks in their

hands. The mvaUd put on his clothing and took his seat upon the

rug, but in a short time he returned to his former seat on the northwest

side of the lodge. The sweat-house priest appeared with a large Imflfalo

robe which he spread before the song priest, the head pointing north,

and upon this various kinds of calico were laid, carefully folded the

length of the robe. There were many yards of this. Upon the calico

was spread a fine large buckskin, and on this white muslin ; these were

all gifts from the invalid to the song priest. The masks were then laid

upon the cotton (see PI. CXV, 7, 8); the mask of Hasjelti was on the

east side to the north end, that of Hostjoghon at the south end, and

between these the six masks of the Hostjobokon were placed. Immedi-

ately under these were the six Hostjoboard, and beneath the latter were

the masks of Naiyenesgony and Tobaidischinni at the north end.

Three other masks of the Etsethle followed in line running south.
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After all the masks had been properly arranged the song priest sprinkled

them with pollen. Beginning with Hasjelti he sprinkled every mask of

the npper line thus: Over the top of the head down the center of the
face, then forming a kind of half-circle he passed over the right cheek,

then passing his hand backward to the left he sprinkled the same lineup
the left cheek. The second and third rows had simply a line of the pollen

run across the masks, beginning at the north end. The theurgist re-

peated a prayer during the sprinkling of the pollen, then handed the bag
of pollen to the priest of the sweat house, who repeated the sprinkling

of the masks, when everyone in the lodge, each having his individual

bag of pollen, hastened forward and sprinkled the masks, at the same
time offering prayers. The theurgist and priest of the sweat house
again sprinkled pollen on the masks as heretofore described.

Baskets and bowls in unlimited quantity, filled with food, were
placed in a circle around the tire which now burued brightly. The
guests formed into groiips and drew the food toward them, but did not
touch it for a time. The invalid, song-priest, and his attendants, in-

dulged in a smoke which was social and uot religious, the white man's
tobacco being preferred on such occasions. A girl and a boy, about 12
years of age, came into the lodge. The boy was the son of the invalid,

the girl his sister's child. The boy knelt at the northeast end of the
rug and the girl at the southeast end. They were richly dressed in

Xavajo blaidcets, coral necklaces, etc., and they I'emaiued perfectly quiet.

The theurgist and his attendants talked together in an undertone, and
if the inmates of the lodge spoke at all their voices were scarcely audi-

ble. After a time the choir opened, led by the song-priest with his rat-

tle. Duiing the singing the rattle was passed from one to the other.

The invalid did not join in the song. The choir continued an hour
without cessation, and then rested 2 minutes, and again began and con-

tinued for another hour.' At the conclusion of the singing the song-
priest handed to the girl a wand of turkey plumes taken ti'om a bas-

ket of feathers which had stood, since the placing of the masks, on the
west side of him. Another wand was passed to the boy; and the chil-

dren received some instructions from the song-priest, who spoke in an
undertone, after which, an attendant filled with water from a wicker
water jug a basket that had stood throughout the ceremony at the east
of the rug.

The song was now resumed, and dipping the wand he held in the
basket of water the boy sprinkled the masks, beginning at the north
end and east row. The girl repeated the same. The east row of masks
was sprinkled twice. When the children sprinkled the nn'ddle and west
rows, the ceremony was always begun at the north end of each line of
masks ; again dipping their wands in the water, the boy beginning at

the north side and the girl at the south, they sprinkled the inmates of

*I noticed that the priest of the sweat house ou do occasion sat with the song-priest anil iiis attend-
ants.
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tlic loiljiO. The chikheii were vmy awkward, and were rendered more
so by the many sei)lding.s given them for their mistakes. The s])rink

ling' of the ix'iipk' was continued until the water was exhausted. Tlie

lodge was also sprinkled at the cardinal points. The song never ceased

throughout this ceremony. The girl and hoy, taking the position first

a.ssigned them, an attendant, with a reed filled with sacred toliacco.

puffed tlie smoke over the masks, smoking each mask separately on the

east row; the middle and west rows he hurriedly passed over. Whilf

this was being done an atteiuliiut took a pinch from all the different

foods aud placed what he gatluMcd into a basket in the niche behind

the song-priest.' After the masks had been smoked, the attendant

puffed the smoke over all th(^ i)(M)ple, beginning on the north side of the

lodge. During the smoking the song ceased, but was resumed when
the attendant took his seat. At the close of the song sacred meal was
mix(Ml with water in a Zuni i)ottery bowl. This meal is made of green

corn baked in the earth and then ground. During the preparatictn of

this medicine mixture the song-priest sang: "Tlils food is mixed for the

people of the rocks! We feed you with this fotid, O people of the

rocks!" The theurgist then dipped his foretinger into the mixture, and
ruuuing his hand rapidly over the masks from north to south, he touched

each ni(mth; each line was passed over four times. The nivalid dii)i)ed

his three tirst tingers into the basket, and placing them in his mouth,

sucked in his breath with a loud noise. This was repeated four times

by the invalid and then by each of the attendants, when all the innnites

of the htdge were expected to ])artake of the mixtuie. This was done

with a prayer for rain, good crops, healtli. and riches. Ail hands now
])articiiiated in the feast.

FOODS BROl'GHT INTO THE LODGE.

Da'ttuiU'ilg.Ti.j I'lits inailc of wheat Hour ami fried.

Tab'aesteli Irmui Corn meal ]>iits wrapped in corn husks and boih-d.

Tana shkiji - Tliiek mu.sh boiled and stirred with sticks.

Niinesk'adi Tort illas.

Ta'bijai Four small balls ot eoru meal wrapped in eorn linsk.s

ami boiled.

Insi (lok ni I'orn bread with salt, made from the new eorn.

wrapjied in corn husks and baked in ashes.

Tkaditin White eorn UH'al mush.

Klesii'hn Corn nu'al ilou^'h in reetanyular cakes baked in

ashes, Ind I'artli, or sand.

Tseste'lttsoi Cakes some fourth of an iueh tliiek made from sweet

eorn mixed with float's milk aud baked on a hot

roek.

Tseste' Bread made id' corn tirst toasted and tlu'U linidy

f;ii>un<l and nuide into a thin batter whieli is baked
upon a hifjhly i>olishe(l lava slal>. The crisp gauzy
sheets are folded or rolled.

Tki iieshpipizi Small balls of eoru meal mush.

* This food is dried and made into a powder, and used as a medicine bj the theurgist.
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To'tkonji Corn meal cakes one-fourth of an incu in thickness
of old corn, baked iu a pan; they are .seasoned

with salt.

Alkaaudt A bread made from sweet corn which is first jiarched

then ground on a metate and then chewed by
women and girls and i)laced in a nuiss in a flat

basket ; this nm.st be either of yellow or white
corn, the blue corn is never used for this purpose.
A mush is made of either white or yellow corn
meal and the former preparation which has become
yeast is stirred into the mush. A hole is then dug
iu the ground (near the lire) and lined with shucks
into which the mu.sh is poured, it is then covered
with shucks after which earth is thrown over it

and a large fire built which burns all night. In
the early moruiug the cinders and coals are re-

moved when the bread is found to be baked.
Tkleheljoe Yeast is prepared for this bread iu the same manner

_
as that for the Alkaaudt except that the corn is

baked instead of parched. The yeast is then
mixed with meal into a stiff dough and baked in

corn husks, four ))ats are placed iu each package.
Ta'niitnll (beverage) Is the same i)reparation as the yeast used in the

Alkaandt except in this case a drink is made of
it by pouring boiling water over it.

Diz'etso Peaches ( fresh or dried) stewed.
There were also several large bowls of stewed mut-

ton.

Little groups of threes and fives were formed over the floor of the

lodge; others less fortunate were closely paeked together around the

outer edge of the lodge and could procure their food only through the
generosity of their neighbors. The girl and boy left the lodge after

Laving partaken of the sacred meal mixture. After refreshment the

song-priest lifted each mask with his left hand beginning with Hasjelti,

and first extending his right hand, which held a fine large crystal,

toward the heavens, he touched the under part of each ma-ik with the
crystal; four times he i^assed over the masks. The choir sang but no
rattle was used. The crystal was afterward placed on the rug opposite
the basket of feathers. The food ves.sels were removed and the song
continued f(jr a time when the song-priest repeated a long low prayer,

after which the soug was resumed, and thus the night was consumed iu

prayer and song over the masks.

FIFTH DAY.

FIRST f"ERE>IONY^

A basket of yucca suds was [irepared by an attendant, who cleansed
his liandsof the suds liy pouring a gouid of clear water over them ; he
then i)ut a handful of the suds upon the head of a man who stood before
him, nude with the exception of a breech cloth, after which the man
washed his head from a water jug which was held over the head of the

8 ETH 17
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bather by the attendant. The bather covered his body with the suds,
and the contents of the jug was emptied ou the floor of the hjdge by the
attendant. The man dressed himself in the ordinary cotton chithiug
with rare beads around his ueek, and a h^athtu- poiu'h hehl by a band
of mountain sheep skin over his shouklers; he knelt before a bowl of

white kaolin whieli he spread over his face ; he then took his seat be-

tween two attendants, the one to the right of him holding a pinch of
native tobacco and the one on the left holding corn meal in the palms of

the right hands.

At early dawn the buffalo robe at the entrance of the lodge was slightly

droi)ped from the doorway to admit the rays of approaching day. The
masks which had been sung and i)raye(l over all night were laid away
in the niche behind the song-priest. The little girl who performed the
previous night retm-ned to the lodge, but I could not see that she was
there for any purpose save to eat some of the remaining food, which
had been gathered into two large parcels and left by the old woman
who removed the vessels after the feast. A red blanket was laid and
upon it a piece of white cotton. A reed five inches in length and twice
the diameter of the others heretofore used was prepared. The reed
was colored black in the iisual manner and filled with a feather ball

and tobacco. It was lighted with the crystal and touched with the
pollen. Upon the comidetion of the tube the invalid took his seat on
the west side of the rug, the attendant who prepared the tube sitting on
the west side ; he took from one pouch four white shell beads and from
another a turquoise bead ; he looped a cord of white cotton yarn some
three feet long around the pollen end of the tube and fastened to the
loop two wing feathers of the Arctic blue bird, one from the light wing
and one from the left, and a tail feather from the same bird and three

feathers from a bird of yellow plumage, the right and left wing and tail

feather. The five beads were strung on the string, the turquoise

being the first put on ; these were slip])ed up the cord and two under
tail-feathers and a hair from the beard of the turkey were fastened to the

end of the string with a loop similar to that which attached it to the tube.

(See PI. cxix.) This was the great (cigarette) offering to Hasjelti and
must be i)laced in a canyon near a spring, for all birds gather at the waters.

This was oftered that the song-priest might have his prayers passed
straight over the line of song. This offering secures the presence of

this most valued god and so fills the mind of the song-i>riest with song
and prayer that it comes forth without hesitation and without thought,

so that he may never have to think for his words. A small quantity of

each variety of sand used in decorating was placed on a husk with a
little tobacco, and on these a pinch of corn pollen; the tube was then

laid ou the husk and the string and feathers carefully placed. Two
additional feathers, the under tail oi the eagle and turkey, were laid on
the husk. A blue feather was dipped in water, then in pollen, and
rubbed twice over these feathers ; an attendant folded the parcel and
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the song-priest received it aud touched it to the soles of the feet, knees,

pahns, breast, and liack and mouth of the invalid; he then put a pinch

of the iHilleii into the invalid's mouth and a pinch on the top of the

head; he placed the folded liusk in the invalid's hand, and stood iu

fi'ont of him and whispered a long prayer which the invalid repeated

after him. The manner of holding the husk has been previously de-

scribed. The man with painted face received the husk from the theur-

gist, who returned to his seat aud at once opened the chant with the

rattle. At the close of the chant the holder of the husk touched the

soles of the feet, palms, etc., of the invalid with it and left the lodge.

This precious parcel was taken three miles distant and deposited in a

canyon near a spring where there is a luxuriant growth of reeds. Prayers

were offered by the depositor for health, rain, food, aud good fortune to

all. Only the theurgist and his attendants and a few of the near rela-

tives of the invalid were present at this ceremony.

SECOND CEREMONY.

The sweat-house priest preceded the invalid and song-priest, the

latter carrying his medicine basket, wands, etc. The hot stones and
pine boughs were put into the sweat house; meal was si^rinkled around

the west base and the wands deposited, as before described, by the

song-priest. Three white and black striped blankets were placed over

the entrance, one upon the other, and ui)on these were a buckskin and
several folds of white muslin. An attendant brought a large medicine

bowl half filled with pine needles; water was poured upon these; a

small earthen bowl and a gourd containing water were placed before

the song-priest, who put into the bowl chopped sage, over which he
sprinkled dried foods reduced to powder ; a small quantity of meal was
also sprinkled into the gourd and bowl. The song then began. A
small pine bough was laid to the right of the entrance of the sweat
house. The opening of the song was a call upon the gods to impart to

the medicine power to complete the cure of the invalid and to make all

people well, and to have a wet and good ground all over the earth.

This song is specially addressed to Toneennili, the water sprinkler.

Hasjelti and Hostjoghon arrived just as the sick man emerged from
the sweat house. The invalid bathed himself from the bowl of pine

needles and water. Taking the sheep's horn in the left hand and a

j)iece of hide in the right, Hasjelti pressed the invalid's body as before

described. The god was requested by the priest of the sweat house to

pay special attention to the rubbing of the head of the invalid. The
small goiu-d was handed to Hasjelti, who gave four drafts of its con-

tents to the invalid. Hasjelti touched the soles of the feet, palms, etc.,

of the invalid with medicine water from the bowl. The gods then sud-

denly disappeared. On this occasion Hostjoghon took no part in

administering the medicine. The invalid, after putting on his clothing,

proceeded to the lodge, followed by the song-priest. The sweat house
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nas razed as usual, and tlie pine l)ouglis and stones were placed to the
north of the house in a small piiion tree; the logs of tlu' house were
deposited on the ground a few feet from the tree. A line of meal the

length of the medicine tube was sprinkled on the logs and the tube
laid thereon. Meal was sjjrinkled over the tube and logs.

THIRD CEREMONY.

The firet sand painting occurred on October 16; it was begun in the
early forenoon and completed at sundown. Common yellowish sand
was brouglit in blankets. This formed the ground color for the paint-

ing. It was laid to form a square 3 inches in dei)tli and 4 feet in

diameter. Upon this three figures were jiainted after the manner
described of the ]>ainting of the rainbow over the sweat bouse. Nine
turkey wands were placed on the south, west, and north sides of the

square, and a line of meal with four foot-marks extended from near the

entrance of the lodge to the painting. (See PI. cxx.)

Hasjelti stands to the north end in the illustration, holding the

end)lem of the concentrated winds. The square is ornamented at the

ccniiers with eagle plumes, tied on with cotton cord; an eagle plume is

attached to the head of Hasjelti with cotton i-md. The upper hori-

zontal lines on the face denote clouds; the per]iendicular lines denote
rain; the lower horiz(mtal and perpendicular lines denote the tirst

vegetation used by man. Hasjelti's chin is covered with c(nn pollen,

the head is surrounded with red sunlight, the red cross lines on the

blue denote larjaix; he wears ear rings of turcpioise, fringed leggings of

white buckskin, and beaded moccasins tied on with cotton cord. The
figure to the south end is Hostjoghon; he too has the eagle plume on
the head, which is encircled with red sunshine. His earrings are of

turciuoise; he has fox-skin ribbons attached to the wrists; these are

highly ornamented at the h)ose ends with beaded pendants attached
by cotton strings; he carries wild turkey and eagle feather wands,
brightened with red, Idue, and yellow sunbeams. The center figure is

one of the Hostjobokon, and upon this figure the invalid for whom the
ceremonial is held sits. The four footprints are made of meal. These
the invalid steps upon as he advances and takes his seat, with knees
drawn up, upon the central figure. After dark the invalid walked over
the line of meal, being careftil to step upon the footprints in order that
his mental and moral qualities might be strengthened. The invalid

removed his clothing immediately after entering the lodge; he had
downy breast feathers of the eagle attached to the scalp lock with
white cotton cord; he advanced to the painting and took his seat upon
the central figure. An attendant followed him, and with his right

hand swept the line of meal after the invalid, removing all traces of it.

The entrance of the invalid into the lodge was a signal for the song-

priest to open the (ihant with the rattle. Hasjelti and Hostjoghon
bounded into the lodge hooting wildly. The former carried the square
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(the concentrated winds), which lie placed over the sick man's head.

Hostjoghou carried a turkey wand in each hand, and these he waved
over the invalid's head and hooted; this was repeated four times, and
each time the gods ran out of the lodge. Hasjelti wore a velvet dress,

but Hostjoghou's body was nude, painted white. This wild, weird cere-

mony over, the sick man arose and the song-priest gathered the turkey

wands from around the painting, while an attendant erased it by rub-

bing his hands over the sand to the center. The sands were gathered

into a blanket and carried out of the lodge and deposited some distance

away from the lodge, where the sun could not generate the germ of the

disease. The sand is never touched by any one when once carried out,

though before the paintings are erased the people clamor to touch
them, and then rub their hands over their own bodies that they may be
cured of any malady. The invalid, after putting on his clothes, returned

to his family lodge. A group then gathered around the spot where the

paintings had been and joined in a weird chant, which closed the fifth

day's ceremony.

SIXTH DAY.

Preparations for a great sand ])aiuting began at daylight. Sand for

the ground work was carried in in blankets; the lii'e which had burned
through the previous ceremonies was first removed and all traces of it

covered with sand. As the artists were to begin the painting with the

center of the jncture only a i)ortiou of the ground color was laid at

first, in order to enable them to work with greater facility. While the

ground color was being laid a man sat on (jue side of the lodge grind-

ing with a metate and mixing the colors. A cpuintity of coals were
taken from the exhausted fire from which to prepare black paint. A
small quantity of red sand was mixed with the charcoal to give it body
or weight. The colors used in this sand painting have all been referred

to in the description of the rainbow over the sweat house. After the
central portion of the ground work for the painting was smoothed off a
Jerusalem cross was drawn in black. The eye usually was the only

guide for drawing lines, though on two occasions a weaving stick was
used. As a rule four artists were emi^loyed, one beginning at each
point of the cross. Each arm of the cross was completed by the artist

who began the work. For illustration of painting see PL cxxi.

The black ci'oss-bars in the illustration denote pine logs ; the white

lines the fi-oth of the water ; the yellow, vegetable debris gathered by
the logs; the blue and red lines, sunbeams. The blue spot in center of

cross denotes water. Tliere are four Hostjobokou with their wives the

Hostjoboard; each coui)le sit upon one of the cross arms of the logs.

These gods carry in their right hands a rattle, and in their left sprigs

of pinon; the wives or goddesses carry j)ifion sprigs in both hands; the

rattle brings male rains, and the piiion, carried by the women, female

rains; these rains meet upon the earth, conceive and bring forth aU
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vegetation. Their heads are ornaiuented with eagle plumes tied on
with cotton cord. (Note: In all cases the round head denotes male and
octangidar head female.) The gods have also a bunch of niglit-owl

feathers and eagle plumes on the left side of the head ; both male and
female wear tiirquois earrings and necklaces of the same. The larynx

is represented by the i)arallel lines across the blue. A line of sunlight

encircles the head of both males and females. The white spots on the

side of the females' heads represent the ears. The arms of the goddesses

are covered with corn pollen, and long ribbons of fox skins are attached

to the wrists, as shown on painting number one. All wear beaded

moccasins tied on with cotton cord. Their chins are covered with corn

pollen and red sunlight surrounds the body. The skii-ts only have au
additional line of bine sunlight. ITasjelti is to the east of the i)aint-

iug. He carries a squirrel skin tilled with tobacco. His shirt is white

cotton and very elastic. The leggings are of white deer skin fringed,

and the moccasins are similar to the others. His head is ornamented

with an eagle's tail, and to the tip of each plume there is a flufi'y feather

from the breast of the eagle. A bunch of night-owl feathers is on either

side of the eagle tail where it is attached to the head. The horizontal

and perpendicular lines on the face were referred to in the description

of the first sand painting. The projection on the right of the throat is

a fox skin. Hostjoghon's headdress is similar to that of Hasjelti's.

Two strijis of beaver skin tipi)ed with six quills of the j)orcupine are

attached to the right of the throat. The four colored stars on the body
are ornaments of beads. The shirt of this god is invisible; the dark is

the dark of the body. Hostjoghon carries a staff colored black from a

charred ])lant. The Navajo paint their bodies with the same plant.

The top of the staff is ornamented with a turkey's tail tied to th(^ staff

with white cotton cord; eagle and turkey plumes are alternately at-

tached to the staff with a cord.

The Naaskiddi are to the north and sDutli of the painting; they carry

staiTs of lightning ornamented with eagle plumes and sunbeams.

Their bodies are nude except the loin skirt; their leggings and mocca-

sins are the same as the others. The hunch upon the back is a black

cloud, and the three groui).s of white lines denote corn and other seeds

of vegetation. Five eagle plumes are attached to the cloud backs

(eagles live with the clouds); the body is surrounded with sunlight;

the lines of red and blue which border the bunch upon the back denote

sunbeams penetrating storm clouds. The black circle zigzagged with

white around the head is a clotul l)ask('t filled witli corn and seeds of

grass. On either side of the head are five feathers of the red shafted

flicker {Golaptes cafer); a fox skin is attaclied to the right side of the

throat; the monntain sheep horns are tipped with the under tail feath-

ers of the eagle, tied on with cotton cord. The horns are filled with

clouds. The rainbow goddess, upon which these gods often travel, com-

pletes the picture.
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Upon completion of the painting the song-priest, who stood to the

east of it holding in liis liand a bag of sacred meal, stepped carefully

between the figures, sprinkling pollen upon the feet and heart of each.

He then sprinkled a thread of iiolleu up each cheek and down the

middle of the face of the figures, afterwards extending his right hand
toward the east. The face of the encircling rainbow goddess was also

sprinkled. The song-priest placed the sacred wands around the rain-

bow, commencing on the west side of the painting, and repeated a
prayer, pointing his finger to the head of each figure. He also ])laced

a small gourd of medicine water in the hands of the rainbow goddess
and laid a small cedar twig on the gourd. The invalid upon entering

the lodge was handed an Apache basket containing sacred meal, which
he sprinkled over the painting and placed the basket near the feet of

the rainbow goddesses; the song-priest and choir sang to the accompani-
ment of the rattle. A short time after the entrance of the invalid

Hasjelti ai)peared, and taking tlu' evergreen from the gourd dipped it

into the medicine water and sprinkled the feet, heart, and heads of the

sand figures, after which the invalid sat in the center of the cross.

Hasjelti gave him a sip of the sacred water from the gourd and returned

the gourd to its place; then he touched the feet, heart, and head of

each figure successively with his right hand, each time touching the

corresponding parts of the body of the invalid. Every time Hasjelti

touched the invalid he gave a weird hoot. After he had been touched
with sands ti'om all the paintings the theurgist, selecting a few live

coals from a small fire which had been kept burning near the door,

threw them in front of the invalid, who still retained his seat in the

center of tlie painting. The theurgist i)laced herbs, which he took from
a buckskin bag, on the coals from which a very pleasant aroma arose.

An attendant sprinkled water on the coals and a moment after threw
them out of the fire opening. The song-priest gathered the wands fi-oni

around the edge of the painting and four attendants began to erase it

by scraping the sands from the cardinal points to the center. Again
the people hurried to take sand from the hearts, heads, and limbs of

the figures to rul) upon themselves. The sands were gathered into a
blanket and deposited at the base of a piiion tree about one hundred
yards north of the lodge. A chant closed the ceremony.

SEVENTH DAY.

The first business of the day was the preparation of an elaborate sand
picture, and though the artists worked industriously from dawn, it was
not completed until after 3 o'clock. The paint grinder was kept busy
to supply the artists. It was observed that in drawing some of the lines

the artists used a string of stretched yarn insteiul of the weaving stick

When five of the figures had been completed, six young men came into

the lodge, removed their clothes, and whitened their bodies and limbs
with kaolin; they then left the lodge to solicit food from the people, who
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were lunv quite thickly jiiithered over the mesa to witness the ehisiiig-

eereinoiiies. The mesa top for a iiiih* around was erowdfd witli Indians,

horses, sheep, and hogaus (hxlges); groups of .'? to L'd Indians could be
seen here and there gandding, while foot and horse racing were features

of special interest. Indeed, the people generally were enjoying them-
selves at the expense of the invalid. The rainbow goddess, Nattsilit,

surrouuding the painting, was about 25 feet in length. TTpon the com-
pletion of the painting the song-priest sj)riidvle(l tlie figures with pollen

as before described and planted the feather wands around the i)ictures.

In the illustration of this painting, PI. cxxiii, Hasjelti will be recog-

nized as the leader. He carries a fawn skin filled with sacred meal

;

the spots on tli(^ skin are seven and in the form of a great bear. The
fawn skiu indicates him as the chief of all game. It was Hasjelti who
created game. The first six figures following Hasjelti are the Ethsethle.

The next six figures are their wives. Toneennili, the water sprinkler

{fi>, water, and tjunily, to sprinkle), follows carrying a water jug, from
which he sprinkles the earth. The Ethsethle wear leggings of corn pol-

len and the forearms of the gods are covered with pollen. Their •nives

have their arms and bodies covered with the same. The skirts of the
Ethsethle are elaborately ornamented and their pouches at their sides

are decorated with many beads, feathers, and fringes. The gods are

walking upon black clouds and mist (the yellow denoting nnst, the

women upon blue clouds and mist.

During the ceremony an Apache basket containing meal was brought
in and phiced at the feet of the rainbow goddess. The invalid entered

the lodge, which had become quite filled witli privileged spectatlirs, and
receiving the basket of meal, sprinkled the figures from left to right;

he then removed all his clothing except his breech cloth and stood east

of the i)ainting. Hostjoghon stepi)e(l to the head of the rainbow god-

dess and taking the small gourd of medicine water dipped the cedar
twig into the water and sprinkled the figures, then touched the twig to

the feet, heart, and head of each figure, commencing at the male figure

to the north and passing south, then beginning with the female figures

to the north and passing south. The invalid took his seat in tlie center

of the i)ainting with his knees drawn to his chin. Hostjoghon held the

medicine gourd over each figure and passed it to the invalid, who took

four sips, Hostjoghon hooting each time he passed the gourd to the in-

valid. After returning the gourd and twig to their former jKisition he
placed the palms of his hands to the feet and head of each figure and
then placed his palms on the corresponding parts of the invalid's body,
and pressed his head several times between his hands. After touching
any part of the invalid, Hostjoghon threw his hands upward and gave
one of his characteristic hoots. The song priest placed coals in front of

the invalid and herbs upon them as he had done the day before, and
then retired. The coals were afterwards thrown out of the fire opening
and the crowd rushed to the painting to rub their bodies with the sand.
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The paiutiug was obliterated in the usual mauner aud the sand carried

out and deposited at the base of a pifion tree some 200 yards from the

lodge.

EIGHTH DAY.

The grinding of the paint began at daylight, and just at sunrise the

artists commenced their work. When any mistake occurred, which

was very seldom, it was obliterated by sifting the ground color over it.

Each artist endeavored to finish his spcL'ial design tirst, and there was
considerable betting as to who would succeed. The rapidity with which

these paints are handled is quite remarkable, particularly as most of

the lines are drawn entirely by the eye. After the completion of the

l^ainting, each flgure being three and a half feet long, corn pollen was
sprinkled over the whole by the song priest. (See illustration, PL
CXXIII.)

The corn stalk in the picture signifies the main subsistence of life;

the square base and triangle are clouds, and the three white lines at the

base of the corn stalk denote the roots of the corn. The figures of this

picture are each 3i feet in length. These are the Zeuichi (people of the

white rock with a red streak tluough it) and their wives Their homes
are high in the canyon wall. The black parallelogram to the west of

the painting designates a red streak in the rock in which are their

homes. The deUcate white lines indicate their houses, which are in the

interior or depths of the rock, and can not be seen from the surface.

This canyon wall is located north of the TJte Mountain. These people of

the rocks move in the air like birds. The red portion of the bodies of

the Zenichi denote red corn ; the black i)ortion black clouds. The red

half of the face represents also the red corn ; the blue of the bodies of

the others denote vegetation in general, and the yellow, pollen of all

vegetation. The zigzag lines of the bodies is lightning; the black lines

around the head, zigzagged with white, are cloud baskets that hold red

corn, which is stacked in pyramidal form and capped with three eagle

plumes. There are five feathers of the red and black shafted flicker

(Colapleo cafer) on either side of the head. A lightning bow is held

in the left hand, the right holds a rattle ornamented with feathers.

The females carry in their hands decorated baskets and sprigs of jii-

iion, and they wear white leggings and beaded moccasins. The Zenichi

never dance. These gods are also called Zaadoljaii, meaning rough

mouth, or anything that protrudes roughly from the mouth. (The mouth
and eyes of these gods protrude.) The rainbow goddess is represented

at the north and south end of the painting. The corn stalk has two ears

of corn, while the original stalk had 12 ears. Two of these ears the gods

gave to the younger brother of the Tolchini when they commanded him
to return to the Navajo and instruct them how to represent the gods in

sand painting and in masks. The four corner figures will be recognized

as the Naashiddi (hunchback, or mountain sheep).
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During the cereiiioiiy Hasjelti, dressed in black velvet ornamented

with silver, and Hostjoboard, with her nude boily painted white and
with silk scarf around the loins caught on with silver belt, left the lodge

to gather the children upon the mesa for the purpose of initiating them;

but the children had already been summoned by men who lode over the

mesa ou horseback, visiting every hogau to see that all the children

were brought for initiation. A buffalo robe was spread at the

end of the avenue which extended from the medicine lodge some

three hundred yards. The head of the robe was to the east; at the

end of the robe blankets were spread in a kind of semicircle. Most of

the children were accompanied by their mothers. The boys were strip-

ped of their clothing and sat ujion the buffalo robe. The head of the

line being to the north, they all faced east with their feet stretched

out. Their arms hung by their sides and their heads were bent forward.

The girls sat in line upon the blanket in company with their mothers

and the mothers of the boys. It is entirely a matter of choice whether

or not a mother accompanies her child or takes any part in the cere-

mony. The girls also sat like the boys, their heads bent forward.

Their heads were bent down that they might not look upon the gods

until they had been initiated. Up to this time they were supijosed

never to have had a close view of the masks or to have inspected any-

thing pertaining to their religious ceremonies. The children ranged

from five to ten years of age. At this particular ceremony nine boys

and six girls were initiated. When the children were all in position,

Hasjelti, carrying a fawn skin containing sacred meal, and Hostjoboard,

carrying two needles of the Spanish bayonet, stood in front of tlie child-

ren. The boy at the head of the line was led out and stood facing the

east. Hasjelti, with the sacred meal, formed a cross on his breast, at the

same time giving his peculiar hoot. Hostjoboard struck him niH)n the

breast, lirst with the needles held in her riglit hand and then with those

held in the left. Hasjelti then turned the boy toward the right until

he faced west and made a cross with meal upon his back, when Hostjo-

board struck him t\vice ou the back with the needles. He was again

turned to face the east, when both arms were extended and brought

together. Hasjelti made a cross over the arms and then over the knees.

Each time the boy was crossed with the meal Hostjoboard struck the

spot first with the needles in the right hand and then with those in the

left, after which the boy returned to his seat. The cross denotes the scalp

knot. Most of the boys advanced (piite bravely to receive the chastise-

ment. I noticed but one who seemed very nervous, and with great

difficulty he kept back the tears. The boys' ceremony over, the gods

approached the girls, beginning at the end of the line next to the boys.

Hasjelti marked a line of meal on each side of the foot of the girl,

when Hostjoboard, now holding two ears of yellow corn wrapped with

piiion twigs, placed them to the soles of the girl's feet and Hasjelti

drew a line of meal ou each hand ; after which Hostjoboard placed the
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ears of corn to the palms of the hands, she holding the corn in her

palms and pressing it to the palms of the girl's hands. Hasjelti formed
a cross on the breast with tlu^ meal and Ilostjoboard jiressed the two
ears of corn to the breast; a cross was made on the back and the two
ears of corn pressed to the back. Hasjelti, with his right hand, then

drew a line on the girl's left shoulder, and with his left hand a line on
the girl's right shoulder, the corn being pressed to the shoulders in the

manner described. Two lines of meal were run over the forehead back
tt) the top of the head, and the two ears of corn pressed to the top of

head. The boys were nude but the girls were gayly dressed in blankets,

jewelry, etc. At the dose of this ceremony the representatives of the

gods removed their masks and called xipou the children to raise their

heads. The amazement depicted upon the faces of the children when
they discovered their own people and not gods afibrded nuich amuse-
ment to the spectators. The masks were laid upon a blanket and the

girls and boys were commanded to look upon them. Hostjoboard

placed her mask upon the face of each boy and girl and woman in the

line, beginning at the north end of the line, giving a hoot each time

the mask was placed ujjon anyone. Great care was taken that the

mask should be so arranged upon the face that the eyes might look

directly through the eyeholes, for should any blunder occur the sight

of at least one eye would be lost. It is scarcely on before it is removed.
After the masks had been placed on all the faces it was laid beside

Hasjelti's. The man personating Hasjelti sjirinkled his mask and then

Hostjoboard's with pollen, and the man personating Hostjoboard
sprinkled Hasjelti's mask and then his own with pollen. The boy to

the north end of the line was called out and from the pollen bag took

a pinch of i)ollen and sprinkled first the mask of Hasjelti and then

Hostjoboard's. This was repeated by each boy, girl, and woman in the

line. In approaching the masks they always pass l)ack of the line

around to the north side and then step in front of the masks. The
mask is sprinkled in this wise: A line of pollen is run from the top of

the head down to the mouth; passing around to the right the line is

drawn upward over the left cheek ; the hand continues to move outside

of the mask to a point below the right cheek, then up the right cheek.

The younger children's hands were guided by the representatives of the

gods. It would be a great fataUty t(j sprinkle a drop of meal over the

eye holes ; the individual committing such an error would become blind

at least in one eye. Great care is also taken that the line is run uj) the

cheek, for if it was run down 7iot only would vegetation be stunted, but
the lives of the people would become so, as all people anrl things should

aim upward not downward. The line running down through the center of

the face calls upon the gods above to send down rain upon the earth

and health to all peojjle. Two or three children started through igno-

rance to run the meal down one of the cheeks; they were instantly

stopped by Hasjelti, but not until the people looking on had expressed
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great lionor. All in the line liavius gone through this ceremony the
crowd of .spectators sprinkled the masks in the same manner. I was
requested to sprinkle them, and at the same time was specially in-

structed to run the lines up the cheeks. This closed the ceremony of
initiation. The boys were then permitted to go around at will and
look at the masks and enter the lodge and view the sand painting.
Hasjelti and Host^joboard returned to the lodge, carrying their masks
in their hands.

About an hour after the ceremony of the initiation of the children a
large buffalo robe was spread on the avenue with its head to the ea;t,

around which a circle of sonu^ hundred feet in diameter was formed by
horsemen and jiedestrians who gathered, eager to witness the outdoor
ceremony. The theurgist and invalid were seated outside of the lodge,
south of the entrance. The deities personated on this occasion were
the gods Hasjelti and Taadotjaii, and the goddess Yebahdi. Hasjelti
wore black velvet and silver ornaments, with red silk scarf around the
waist. Taadotjaii was nude, his body being painted a reddish color.

The limljs and body were zigzagged with white, representing lightning,

and he carried in his left hand a bow beautifully decorated with light-

ning and downy breast feathers of the eagle, and in his right hand a
gourd rattle devoid of ornauKMitation. Yebahdi wore the ordinary
squaw's dress and moccasins, with nmny silver ornaments, and a laige
blanketaround her sht)ulders touching the ground. Hasjelti ajiproached
dancing, and sprinkled meal over the buffalo robe, and the invalid stood
upon the rol)e. Hasjelti, followed by Zaadoltjaii, again entered the
circle and sprinkled meal upon the robe. The goddess Yebahdi follow-

ing, stood \nthin the circle some 20 feet from the rolie on th(> east side
and facing west. Hasjelti, amidst hoots and antics, sprinkled meal
upon the invalid, throwing both his hands upward. Immediately Zaa-
doltjaii, with arrow in the left hand and rattle in the right, threw both
hands up over the invalid amidst hoots and antics. They then passed
to Yebahdi, who holds with both hands a basket containing the two
yellow ears of cornwrai)])ed with pine twigs that were used in the chil-

dren's ceremony, and indulged in similar antics over the goddess. As
each representative of the gods threw up his hands she raised her
basket high above and in front of her head. Hasjelti, together with
Zaadoltjaii and Y^ebahdi, then passed around within the circle to the
other three ])oints of the compass. At eaeli point Yebahdi took her
position about 20 feet from the buffalo robe, when Hasjelti and Zaa-
doltjaii repeated their performances over the invalid and then over
Yebahdi each tiuu' she elevated the basket. The invalid then entered
the lodge, followed by the representatives of the gods, who were careful

to remove their masks before going in. The invalid sat on the corn-

stalk in the center of the sand ])aiiiting, facing east. Zaadoltjaii

ste])ped upon the painting, and taking the little medicine gourd fiom
the hands of the rainbow goddess, dipped the cedar twig into the
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inedit'iue water and .sin'iiikled tliei)aiiitiug, beiiiuuing' at the south side.

Zaadoltjaii gave the iuvaHd a draft from the gourd, and waving the

g(^urd from left to right formed a circle amidst the wildest cries. He
gave thiee more drafts to the invalid, each time waving the gourd
around the invalid with a wave toward the east. lie tlien placed the

palm of his hand over the feet of all the figures, beginning with the
figure at the soirth end, west side; running up that line he began with

the figure on the north end east side, running down that line; he then
placed his hands to the soles of the feet of the invalid, hooting twice;

then the heart of the invalid was touched in the same manner with the

palm of the right hand, the left hand being placed to his back. The
body was pressed in this way four times amid loud ciies. This was
repeated upon the invalid. After touching each figure of the painting,

the right hand was placed to the forehead of the invalid and the left

hand to the back of the head, and the In^ad pressed in this way on all

sides. The song-priest put live coals before the invalid and uj^on them
sprinkled tobacco and water, the fumes of which the invalid inhaled.

An attendant then threw the coals out of the fire opening, and the
song-priest gathered the twelve turkey wands from around the pauitiug
while the inmates of the lodge hastened forward to press their hands
upon what remained of the figures, then drawing a breath from their

hands, tliey pressed them up(^u theu- bodies that they might be cured
of any infirmities, moral or physical, after which four men gathered at

the points of the compass and swept the sand to the center of the paint-

ing, and placing it in a blanket deposited it a short distance from the
lodge.

NINTH DAY.

FIRST CEREMONY.

The final decoration of masks with ribbons, jilumes, etc., began at sun
I'ise and consumed most of the morning. About uoon two sticks 1

inch in diameter and 6 inches long were colored; one, of pinon, was
painted black, the other, of cedar, was coh)red red. Three medicine
tubes were made, one black, one red, and one blue. These were placed
in a basket half filled with meal; the basket stood in the niche behind
the song-priest. Two men personated iSTaiyenesgony and Tobaidischiuni.
Naiyenesgony's body was painted black (from the embers of a burnt
weed of which specimens were procured) and on the outside of his legs
below the knee, on the upper arms, breast and scapula were bows in

white but without arrows. Tobaidischiuni had his body painted with
the scalp knot in white in relative positions to the bows on Naiyenesgony.
A third man, personating the turquois hermaphrodite Ahsonnutli, wore
the usual squaw's dress with a blanket fiistened over the shoulders
reaching to the ground. Her mask was blue. Tlie three left the lodge
carrying their masks in their hands. Passing some distance down the
avenue to the east they put on theu- masks and retiuued to the lodge.



270 NAVAJO CEREMONIAL OF HAS.JELTl DAILJIS.

A buffalo robe bad been spread in tVont of tbe lodge. Just as tbe
maskers returned, tbe invalid, w rapped in a tine red Navajo blanket aud
bearing a basket of saered meal, stepped upon the robe; he had before
stood in ft-ont (^f the lodge by the side of the sougpriest. The many
si)ectators on foot and horseback clad in their rich blankets formed a
brilliant surrounding for this ceremony, which took place just at the
setting of the sun. Naiyenesgony carried in his right hand a large lava
celt which was X)aintcd white. Tobaidischinni followed next cai'rying

in his right hand the black wood stick which had been jirepared iu the
morning, and in his left hand the red stick. Ahsonnutli followed with
bow aud arrow in the left hand and an arrow in the right with a quiver
thrown over the shoulder.

Naiyenesgouy drew so close to the invaUd that their faces almost
touched and iioiuted his celt toward the invalid. Tobaidischinni then
api^roached and in the same manner ])ointed the sticks toward him, after

which he was approached by Alisounntli with her bow and arrows.

This was repeated on the south, west, and north sides of the invalid;

each time the invalid jiartially turned his arm, shoulder, and back to

sprinkle meal ui)on the gods. The gods then rushed to the entrance of

the medicine lodge repeating the ceremony there, when they hurried to

the south side of the lodge (the invahd haAnng returned to the lodge;

the buffalo robe was carried in by an attendant). The gods went from
the south side of the lodge to the west and then to the north perform-

ing the same ceremony. As the invalid had spent many days in the

lodge and the disease at each day's ceremony exuded from his body, it

was deemed necessary that these gods should go to the fovir points of

the compass and draw the disease from the lodge. When they entered

the lodge the buffalo robe had been spread in front of the song-priest

with its head north. Upon this robe each god knelt on his left knee,

Naiyenesgony on the north end of the robe, Ahsonnutli on the south
end, and Tobaidischinni between them, all facing east. The song-priest,

followed by the invalid, advanced to the front of the line carrying the
basket containing the medicine tubes. He si)rinkled Naiyenesgonj'
with corn pollen, passing it up the right arm over the head and down
the left arm to the hand. He placed the black tube in the palm of the

left hand of the god, the priest chanting all the while a prayer. The
red tube was given with the same ceremony to Tobaidiscliinni, and the
blue tube with the same ceremony to Ahsonnutli. The quiver was
removed from Ahsonnutli before she knelt. The song-priest, kneeling

in front of Naiyenesgony, repeated a long litany with responses by the

invalid, when the gods left the lodge led by Naiyenesgony who deposited
his tube and stick in a piiion tree, Tobaidischinni depositing his in a
cedar tree, and Ahsonnutli her's in the heart of a shrub.

SECOND CEREMONY.

The scene was a brilliant one. Long before the time for the dance a
line of four immense fixes burned on each side of the avenue where the
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dance was to take place, aud Navajo ineu and women clad in tlieir bright

colored blankets and all their rare beads and silver encircled each lire.

Logs were piled 5 or feet high. In addition to these eight tires there

were many others near aud far, around which groujjs of gandilers gath-

ered, all gay and happy. Until this night no women but those who car-

ried food to the lodge had been present at any of the ceremonies except

at the initiation of the children. To say that there were 1,200 Navajo
would be a moderate calculation. This indeed was a iiicture never to

be forgotten. Many had been the objections to our sketching and writ-

ing, but throughout the nine days the song-priest stood steadfastly by
us. One chief in iiarticular denounced the theurgist for allowing the
medicine to be put on paper and carried to Washington. But his words
availed nothing. We were treated with every consideration. We were
allowed to handle the masks and examiue them closely, and at times

the artists working at the sand iiainting really inconvenienced them-
selves and allowed us to crowd them that we might observe closely the
many minute details which otherwise could not have been perceived, as

many of their color lines in the skirt and sash decorations were like

threads. The accompanying sketches show every detail.

The green or dressing room was a circular inclosure of jiine boughs
at the end of the avenue. It was about 10 feet high by 20 feet in diam-
eter made of piOou branches with their butts planted in the ground,
their tops forming a brush or hedge. Within this inclosure the masks
were arranged in a row on the west side. A large fire burned in the
center affording both heat and light. The different sets, when a change
of dress from one set of men to another was to be made, repaired to

this green room for that purpose. This inclosure was also the resort

during the night for many Indians who assisted the dancers in their

toilets.

At 10 o'clock the ceremonies opened by the entrance upon the avenue
of the song-i)iiest who came from the green room. He wore a rich red
blanket aud over this a mountain lion skin; immediately after him fol-

lowed Hasjelti, leading the four Etsethle (the first ones). These repre-

sented first, natan (corn); second, natin (rain); third, nanase (vegeta-

tion) ; fourth, jadetin (corn pollen). Their masks were blue ornamented
with feathers and were similar to the masks worn by the dancers ; their

bodies were painted white ^^^th many rare beads around their necks,

and they wore loin skirts with silver belts ; a gray fox skin was attaclied

pendant to the back of the belt, and blue stockings, tied with red gar-

ters, and moccasins completed their dress. They carried in their right

hands gourd rattles i)aiuted white. The handles of these may be of any
kind of wood, but it nnist be selected from some tree near whicli light-

ning has struck, but not of the wood of the tree struck by lightning.

Corn pollen was in the palms of their left hands and in the same hand
they carried also a piiion bough. Hasjelti wore a suit of velvet orna-

mented with silver buttons ; he never speaks except by signs. They
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advanced single file with a slow reji^iilar step and when within 20 feet

of the lodge the priest turned and faced Hasjelti and repeated a short

prayer, when the Etsethle siing.

S()X<; or TIIK ETSF.TIILE.

Friiiii l)(>lo\v (the earth) my corn comes
I walk witli you.

l<"i'oiii alxivc water youug (comes)

I walk with ymi.

From above vesptatioii (comes to the earth)

I walk with you.

From below the earth coru jiolleu comes
I walk with you.

These lines are repeated four times. The first line indicates that corn

is the chief subsistence; the second, that it is necessary to pray to Has-

jelti that the earth may be watered; the third, that the earth must be

embraced by the sun in order to have vegetation ; the fourth, that i)ollen

is essential in all religions ceremonies. The Etsethle signify doubling

the es.seutial things by which names they are known, corn, grain, etc.,

they are the mystic iieo])le who dwell in canyon sides un.seen. After the

soug the invalid with meal basket in hand passed hurriedly down the

line of gods and sprinkled each one with meal, passing it from the right

hand up to the right arm, to the head then down the left arm to the

hand, placing a pinch in the palm of the left baud. The invalid then

returned and stood to the north side of Hasjelti who was to the left of

the song-priest. Tht^ theurgist stood facing natan (corn) and offered a

prayer which was repeated by the invalid. Gontinency nnist be ob-

served by the invalid during the nine days ceremonial and for four days
thereafter.

PR.WKH T(P THE ETSETHLE.

"People, you come to see us; you have a hotise in the heart of the

rocks; you are the chief of them; yon are beautiful. Come inside of

our houses. Your feet are white ; come into our house! Your legs are

white; come into our house! Your bodies are white; come into our

house! Your face is white; come into our house! Old man, this world
is beautiful; the people look upon you and they are happy. This day
let all things be beautiful."

This prayer is repeated many times, merely substituting for old man
old woman, then youth, young girl, boy, then all children. The old

man and woman spoken of are not the tirst old man and woman in the

myth of the old man and woman of the first world. After the prayer

the song-prie.st and invalid took seats by the entrance of the lodge.

Hasjelti took his ])osition to the west end and to the north of the line

of the Etsethle. He remained standing while the four slowly raised
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the right foot squarely tVoui the grouotl, then ou the toe of the left

foot, which inotiou shook the rattle. lu a short time Hasjelti passed
down the line hooting-. He passed around the east end, theu returned
lip the north side to his former position, and again hooting, resumed
the leadership of the Etsethle, who gave a loug shake of the rattle as

soon as Hasjelti stood in front of them. They then followed their

leader to the dressing room.

CONCLUSION—THE DANCE.

The song-priest having returned to the green room, emerged there-

from, followed by Hasjelti, who carried a lawn skin ijartially filled with
meal, and by twelve dancers and Hostjoghon, holding in each hand a
feather waud. The twelve dancers represented the old man and woman
six times dupUcated. Hasjelti led the dancers and Hostjoghon fol-

lowed in the rear. When they came near the lodge the song-priest

turned and faced the dancers, and being joined by the invalid, he led

him down the line of dancers on the north side, the invalid carrying a
sacred meal basket, and sprinkled the right side of each dancer. The
song-priest and invalid then returned to their seats in front of the

lodge. Hasjelti passed down the line on the north side and joined
Hostjoghon at the east end of the line, both theu passing to the west end,

where each one endeavored to be the first to stamp twice upon the

ground immediately in front of the leading dancer. This double stamp
is given with hoots, and they theu returned down the line to the

center, when Hasjelti dashes back to the west end, clasping the throat

of the fawn skin with his right hand and holding the legs with his left,

with both his arms extended to the front. Hostjoghon extending his

hands with the feather wands iu them, they point the head of the skin

and tops of the wands directly in front of them as they stand facing

each other, hooting at the same time. Eeversing sides by dashing past

each other, Hasjelti points his fawn skin to the east while Hostjoghon
points his wands to the west. They theu return to their resijective

positions as leader and follower.

After the dance begins Hasjelti passes down the north side and joins

Hostjoghon at the east end of the dancers, Hasjelti keepiug to the
north side of Hostjoghon. Three of the men, representing women,
were dressed in Navajo scpiaw dresses and three of them in Tusayan
squaw dresses; they held their arms horizontally to the elbow and the

lower arm vertically, and, keeping their feet close together, raised

themselves sinuiltaiieously on their toes. Tlu^ dance was l)egun in

single file, the men raisiug only their right feet to any height and bal-

ancing on the left. After a minute or two the line broke, the women
passing over to the north side and tlic men to the south side; almost
instantaneously, however, they grou])ed into a promiscuous crowd, wo-
men carrying a pine twig in each hand and the men a gourd rattle iu

the inght hand and a pine twig in the left. The men's bodies were
S ETH I.S
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painted white and were nude, excejiting the silk scarfs and mountain
lion and other skins worn around the loins. Just before the stamping

of the feet in the beginning of the dauce, a rattle was shaken by all

the male dancers, which was the signal for a peculiar back motion of

the right arm and body and one which preceded the actual dancing.

The six males lean their bodies to the right side extending the right

hand backward, and then bringing it forward in a circular under sweep
around to the mouth with a hoot. They then turn and face the east,

and bending their bodies toward the south ijerform the same motion as

before, when they turn to the west and repeat it in that direction. At
the same time the leader and follower repeat their peculiar performance

with the fawn skin and wands to the east and west. Dancing promis-

cuously for a few moments to song and rattle, the men representing

women singing in feminine tones, they form again in two lines, the wo-

men as before on the north side. The man at the west end of the male

line and the woman at the same end of the female line, meeting each

other midway between the lines she passes her right arm through the

arm of her partner, his arm being bent to receive it; they pass between

the line and are met a short distance ti-om the other end of the line by
Hasjelti and Hostjoghon, who dance up to meet them, the movement
resembling closely the old-fashioned Virginia reel. The couple then

dance backward bet^'een the lines to their starting point, then down
again, when they separate, the man taking his place in the rear of the

male line and the woman hers in the rear of the female line. This

couple starting down the second time, the man and woman immedi-

ately next in line lock arms and pass down in the same manner, Has-

jelti and Hostjoghon scarcely waiting for the first couple to separate

before dancing up to meet the second couple; the remaining couples

following in like order until the first couple find themselves in their

former position at the head of the line. Kow a group dance is indulged

in for a minute or two when lines are again formed, and a second figure

exactly like the first is danced. This figure was again repeated with-

out variation, after which the men and women fell into single file, and,

led by Hasjelti and followed by Hostjoghon, left the dancing ground.

They did not go to the green, however, but moved off a short distance

to rest for a moment and returned. Upon each return the invalid

passed down the line on the north side sprinkling each dancer with

meal, Hasjelti and Hostjoghon perfoi'ming with the fawn skin and
wands. This dance of four figures was repeated twelve times, each

time the dancers resting but a moment. After the twelve dances the

dancers passed to the green room, where they were relieved by a sec-

ond set of men. The second series of dances were exactly like the

first. There were twenty-one dances, four figures in each dance, and
each time the dancers appeared they were si)riiikl(Hl with meal by the

invalid, while Hasjelti and Hostjoghon performed their antics with

fawn skin and wands. The third series embraced all the dances ex-
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actly like the above. The fourth series embraced nineteen dances.

The only variation in this was that the leaders were often more clown-

ish in their performances, and upon several occasions only fonr men
representing women appeared. In this case two men danced together.

Some of the dancers dropped out from weariness, which caused diminu-

tion in some of the sets. The last dance closed at the first light of day.

The song-priest had preceded the last dancers to the gi^een room and
awaited their arrival to obtain the masks, which were his special prop-

erty.

MYTHS OF THE NAVAJO.

CEEATION OF THE SUN.

The first three worlds were neither good nor healthful. They moved
all the time and made the people dizzy. Upon ascending into this

world the Navajo found only darkness and they said " We must have
light."

In the Ute Mountain lived two women, AhsonnutU, the turquoise

hermaphrodite, and Yolaikaiason, the white-shell woman. These two
women were sent for by the Navajo, who told them they wished Ught.

The Navajo had already jKirtially separated light into its several colors.

Next to the floor was white indicating dawn, upon the white blue was
spread for morning, and on the blue yellow for sunset, and next was
black representing night. They had prayed long and continuously

over these, but their prayers had availed nothing. The two women on
arriving told the people to have patience and their prayers would
eventually be answered.

Night had a familiar, who was always at his ear. This person said,

"Send for the youth at the great falls." Night sent as his messenger a

shooting star. The youth soon appeared and said, "Ahsonnutli, the

ahstjeohltoi (hermaphrodite), has white beads in her right breast and
turquoise in her left. We \vill tell her to lay them on darkness and see

what she can do with her prayers." This she did.^ The youth from

the great falls said to Ahsonnutli, "You have carried the white-shell

beads and turquoise a long time; you should know what to say." Then
with a crystal dipiied in jiollen she marked eyes and mouth on the tur-

quoise and on the white-shell beads, and forming a circle around these

with the crystal she produced a slight light from the white-shell bead
and a greater light from the turquoise, but the light was insufficient.

Twelve men lived at each of the cardinal points. The forty-eight

men were sent for. After their arrival Ahsonnutli sang a song, the

men sitting opposite to her
;
yet even with their ijresence the song failed

to secure the needed light. Two eagle plumes were placed upon each

cheek of the turquoise and two on the cheeks of the white-shell beads

'The- old priest relatinj; this myth now produced a pouch containing com pollen and a crystal, which
he dipped in the pollen and said, "Xow we must all eat of this poUen and place some on our heads, for

we are to talk about it."
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and one at each of the eardinal points. The twelve men of the east

placed twelve tniMpioises at the east of the faees. The twelve men of

the south placed twelve white-shell beads at the south. The twelve men
of the west placed twelve turquoises at the west. Those of the north

l)lac('d twelve white-shell ))eads at that i)oint. Then with the crystal

dipped in corn pollen they made a circle embracing the whole. The
wish still remained imrealized. Then Ahsounutli held the crystal owv
the turquoise face, whereu])ou it lighted into a blaze. The ])eoplc re-

treated far back on account of the great heat, which continued increas-

ing. The men from the four i^oints found the heat so intense that they

arose, but they could lundly- stand, as the heavens were so close to

them. They looked up and saw two rainbows, one across the other

from east to west, and from north to south. The heads and feet of the

rainbows almost touched the men's heads. The men tried to raise the

great light, but each time they failed. Finally a man and woman
ajjpeared, whence they knew not. The man's name was Atseatsine and
the woman's name was Atseatsan. They were asked " How can this

sun be got up." They replied, "We know; we heard the people down
here trying to raise it, and this is why we came." "Chanteen" (sun's

rays), exclaimed the man, •'! have the chanteen; I have a crystal from

which I can light the chanteen, and I have the rainbow; with these

three I can raise the sun." The people said, "Go aheail and raise it."

When he had elevated the sun a short distance it tipi^ed a little and
burned vegetation and scorched the people, for it was still too near.

Then the people said to Atseatsine and Atseatsan, "Eaise the sun

higher," and they continued to elevate it, and yet it C(mtinued to burn

everything. They were then called upon to "lift it higher still, as high

as iwssible," bnt after a certain height was reached their power failed

;

it would go no farther.

The couple then made tour poles, two of turquoise and two of white-

shell beads, and each was put under the sun, and with these poles the

twelve men at each of the cardinal points raised it. They could not

get it high enough to prevent th(> i)eo])le and grass from burning. The
])eople then said, "Let us stretch the world;" so the twelve men at each

point expanded the world. The sun continued to rise as the world ex-

panded, and began to shine with less heat, bnt when it reached the

meridian the heat became great and the people suffered much. They
crawled everywhere to find shade. Then the voice of Darkness went
four times aroTind the world telling the men at the cardinal ])oints (o

go on expanding the world. "1 want all this trouble stopped,'" said

Darkness; "the people are suft'ering and all is burning; you must con-

tinue stretching." And the men blew and stretched, and after a time

they saw the sun rise beautifully, and when the sun again rcaclie(l tlie

meridian it was oidy tropical. It was then just right, and as far as

the eye could reach the earth was encircled first with the white dawn
of day, then with the blue of early morning, and aU things M'cre per-
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feet. And Ahsonnutli commanded the twelve men to go to the east,

south, west, and north, to hold np tlie heavens (Yiyanitsiiini, the

holders np of the heavens), which office they are supposed to perform

to this day.

HASJELTI AND HOSTJOGHON.

Hasjelti and Hostjoghon were the children of Ahsonnutli, the tur-

quoise, and Yolaikaiasou (white-shell woman, wife of the sun). Ahson-

nutli placed an ear of white corn and Yolaikaiasou an ear of yellow

corn on the moiiutain where the fogs meet. The corn conceived, the

white corn giving birth to Hasjelti and the yellow corn to Hostjoghon.

These two became the great song-makers of the world. They gave to

the mountain of their nativity (Henry Mountain in Utah) two songs and
two prayers; they then went to Sierra Blanca (Colorado) and made two
songs and prayers and dressed the mountain in clothing of white shell

with two eagle plumes placed upright upon the head. From here they

visited San Mateo Mountain (New Mexico) and gave to it two songs and
prayers, and dressed it in turquoise, even to the leggings and moccasins,

and placed two eagle plumes on the head. Hence they went to San
Francisco Mountain (Arizona) and made two songs and prayers and
dressed that mountain in abalone shells with two eagle plumes upon the

head. They then visited Ute Mountain and gave to it two songs and
jjrayers and dressed it in black beads. This mountain also had two
eagle plumes on its head. They then returned to the mountain of their

nativity to meditate, " We two have made all these songs."

Upon inquiring of their mothers how they came into existence, and
being informed, they said, "Well, let our number be increased; we can

not get along with only two of us." The woman placed more yellow

and white corn on the mountain and children were conceived as before.

A sufticient number were born so that two brothers were placed on each
of the four mountains, and to these genii of the mountains the clouds

come first. All the brothers consulted together as to what they should

live upon and they concluded to make game, and so all game was cre-

ated.

Navajo prayers for rain and snow are addressed to Hasjelti and Host-

joghon. These gods stand upon the mountain tops and call the clouds

to gather around them. Hasjelti is the mediator between tlie Navajo
and the sun. He prays to the sun, "Father, give me the light of your
mind, tliat my mind may be strong; give me some of your strength, that

my arm may be strong, and give me your rays that corn and other vege-

tation may grow." It is to this deity that the most important prayers

of the Navajo are addressed. The lesser deities have shorter prayers

and less valuable offerings made to them. Hasjelti comnuiuicates with

the Navajo through tlu' feathered kingdom, and for this reason the

choicest feathers and plumes are placed in the cigarettes and attached

to the prayer sticks offered to him.
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THE FLOATING LOGS.

A man sat thinking, "Let me see; my songs are too short; I want
more songs; where shall I goto find them?" Hasjelti appeared and,

perceiving his thoughts, said, "I know where you can go to get more
songs." "Well, I much want to get more, and I will follow you."

\^Tien they reached a certain point in a box canyon in the Big Colorado

Eiver they found four gods (the Hostjobokon) at work hewing logs of

Cottonwood. Hasjelti said, "This will not do; cottonwood becomes
water-soaked; you must use pine instead of cottonwood." The Host-

,

Jobokou then began boring the i)ine with flint, when Hasjelti said,

"That is slow work," and he commanded the whirlwind to hollow the

log. A Jerusalem cross was formed with one solid log and a liollow

one. The song-hunter entered tlic hollow log and Hasjelti closed the

end with a cloud, that the water of the river might not enter when the

logs were launched upon the great waters. The Hostjobokon, accom-

panied by their wives, rode upon the logs, a couple sitting on the end
of each ci'oss arm. These were accompanied by Hasjelti, Hostjoghon,

and two Naaskiddi, who walked on the banks to ward the logs off

fi'om the shore. Hasjelti carried a squirrel skin filled wth tobacco

from which to supi)ly the gods on their journey. Hostjoghon carried

a staff ornamented with eagle and turkey plumes and a gaming ring

with two humming birds tied to it with white cotton cord. The two
Naaskiddi carried stafls of lightning.' After floating a long distance

down the river they came to waters that had a shore on one side only,

and they landed. Here they found people like themselves. These peo-

ple, on learning of the song-hunter's wish, gave to him many songs and
they painted pictures on a cotton blanket and said, " These pictm'es

must go ^vith the songs. If we give this blanket to you you will lose it.

We will give yoii white earth and black coals which you will grind to-

gether to make black paint, and we will give yon white sand, yellow

sand, and red sand, and for the blue paint you will take white sand and
black coals with a very little red and yello\\' sand. These together will

give you blue.^

The song-hunter remained with these people until the corn was ripe.

There he learned to eat corn and he carried some back with him to the

Navajo, who had not seen corn before, and he taught them how to raise

it and how to eat it.

As the logs would not float upstream the song-hunter was conveyed

by four sunbeams, one attached to each end of the cross-logs, to the

box canyon whence he emerged. Upon his return he separated the logs,

placing an end of the solid log into the hollow end of the other and
planted this great pole in the river, where to this day it is to be seen by
those so venturesome as to visit this point.

'TheNaaskiddi are hunchbacks; they have clouds upon their backs, in which seeds of all vegetation

are held.

'The Nava,jo will not use real blue coloring in their sand painting, but adhere strictly to the iustruc-

tion.s of tht' gods. They do, however, use a bit of vermilion, when it can be obtained, to heighten the

red coloring in the pouches.
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The old soug priest who related this myth to me regretted that so

few of his people now visited the sacred spot.

" When I was young," he said, " many went there to pray and make
offerings."

NAITENESGONY AND TOBAIDISCHINNI.

This world was destroyed five times. The first time by a whirlwind

;

the second, by immense hail stones; the third, by smallpox, when each

pustule covered a whole cheek; the fourth, all was destroyed by cough-

ing; the fifth time Naiyenesgouy and Tobaidischiuni went over the

earth slaying all enemies.

These two boys were born at Tohatkle (where the waters are mated),

near Ute Mountain, in Utah; they were the children of Ahsonnutli.

Ahsonuutli and Yolaikaiason (the white-shell woman) were the creators

of shells. Ahsonnutli had a beard under her right arm and Yolaikaia-

son had a small ball of flesh uvider her left arm from which they made
all shells. The eyes of Naiyenesgouy and Tobaidiscliinui were shells

placed on their faces by Ahsonnutli ; the shells immediately becoming
brilliant the boys could look upon all things and see any distance with-

out their eyes becoming weary. A stick colored black was iilaced to

the forehead of Naiyenesgony and one colored blue to that of Tobaid-

ischiuni. When Naiyenesgony shook his head the stick remained firm

on the forehead, but he felt something in the i)alm of his hand, which
proved to be three kinds of seeds, and he said, " We must go by this."

When Tobaidischinui shook his head the stick dropped off the forehead
and they thoiight a long time and said, "We nuist go by this." This is

why the deer sheds his horns. In ceremonials the breath is drawn from
sticks which are made to represent the originals; the sticks are also

held to wounds as a curative.

These two boys grew fiom infancy to manhood in four days and on
the fourth day they made bows and arrows ; on the fifth day they began
using them. Although they were the children of Ahsonnutli they did
not know her as their mother, but supposed her to be their aunt. Fre-

quently they inquired of her where they could find their father. She
always told them to stop their inquiries, for they had no father.

Finally they said to her, "We know we have a father and we intend to

go and look for him." She again denied that they had a father, but they
were determined and they journeyed far to the east and came to the
house of the sun. The house was of white shell, and the wife of the sun
(Yolaikaiason) was also of white shell. The wife in(]uired of the youths
where they were ftom, and, said she, " What do you want here?" They
replied, " We came to hunt our father." When the sun returned to his

hemic in the evening he discovered the youths as soon as he entered his

house and he asked, "Where are those two boys ti-om?" The wife re-

plied, "You say you never do anything wrong when you travel; these
two boys call you father and I know they are your children." The wife
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was very angry. The sun sont the boys oft' a distance and threw a
great roll of black clouds at them intending to kill tliein, but they were
not injured, and they returned to the house. He then pushed them
against a sharp stone knife, but they slipped by uninjured. Four times
they were thrust against the knife, but without injury. The sun Huding
his atte7ni)ts unsuccessful said, " It is so, you are my sons." The sun
then ordered Hasjelti and Toueennili (these two were special attendants

upon the sun) to build a sweat house and put the boys in, that they
might die from the heat. Timeennili made an excavation inside of the

sweat house, put the boys into the hole, and i)laced a rock over the hole

and built a fire over the rock. When the rock became very hot the sun
ordered Toueennili to si)rinkle it four times with water, Ijeing careful to

keep the entrance to the sweat house closely covered. After a time he
uncovered the entrance and removing the rock the sun commanded the
boys to come out. He did not expect to be obeyed, as he thought and
hoped the boys were dead, but they came out unharmed. The sun then
said, " You are indeed my own children ; I have tried in vain to destroy
you." The boys wished to return to the woman whom they supposed
to be their aunt. Befoie departing the sun asked them \Ahat tliey

wished; they said, " We want bows and arrows, knives, and good leg-

gings. There are people around the world eating our peo^jle (the

Navajo). Some of these people are great giants and some are as small
as flies; we wish to kill them with lightning." The sun gave the youths
clothing that was invulnerable, and he gave them lightning with which to

destroy all enemies, and a great stone knife. They then went over the
world. Naiyenesgony killed with the lightning arrows and Tobaidis-

chinui scalped with his knife. After all enemies had been destroyed
Naiyenesgony and Tobaidischinni said to the Navajo, "Now we will

leave you and return to our home in the lite Mountains, where the
waters are mated, but before leaving you we will give to you the ten

songs and prayers that will bring health and good fortune to your
people. Tobaidischinni is the parent of all waters.

THE BROTHERS.

The Tolchini (a Navajo clan) lived at Wind Mountain. One of the

brothers became crazy and he went off a long way, and on his return

brought with him a pine bough; a second time he returned with corn,

and fi'om each trip he brought something new and had a story to tell

about it. His ])rothers would not believe him, and said, "He is crazy;

he does not know what he is talking about." The brothers, however,
became very jealous of him, and constantly taunted him with being a
crazy liar. The Tolchini left, the Wind I\Iountain and went to a rocky
foothill east of San Mateo Mimntain. They had nothing to eat but a
kind of seed grass. The eldest brother said, "Let us go hunt," and
told the crazy brother not to leave the cam]). But after live days and
nights and no word coming from the brothers he determined to follow
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tbem :iiul help them bring home the game ; he thought they had killed

more deer than they conld carry. After a day's travel he camped near
a canyon, selecting a cavelike place in which to sleep, for he was tired

and thirsty. There was mnch snow, but no water, so he made a fire

and heated a rock and made a hole in the ground, and placing the rock
in the cavity i)ut in some snow, which melted and furnished him a
draft to quench his thirst. Just then he heard ai tumult over his

head like people passing and he went out to see who made the noise,

and he discovered many crows crossing back and forth over the canyon.
This was the home of the crow. There were other feathered people

also (the chaparral cock was among them). He saw also many fires

which had been made by the crows on either side of the canyon. Two
other crows arrived and stood near him and he listened hard to liear

all that was being said. These two crows cried out, " Somebody says,

somebody says." The youth did not know what to make of this. Then
a crow from the opposite side of the canyon called, " What is the matter;
tell us, tell us; what is wrong ?" The two first criers then said, "Two
of us got killed ; we met two men who told us. They said the two men,
who were all the time traveling around (referring to the two brothera

of the crazy youth), killed twelve deer and a party of our i>eople went
to the deer after they were killed. Two of us who went after the blood
of the deer were shot." The ci'ows on the other side of the canyon
called, "Which men got killed?" The first crier replied, "The chap-

arral cock, who sat on the horn of the deer, and the crow, who sat on its

backbone." The other called out, "We are not surprised that they
were killed ; that is what we tell you all the time. If you will go after

the dead deer you must expect to be killed." "We will not think of
them longer; they are dead and gone. We are talking of things of
long ago." The younger brother sat quietly below and listened to every-

thing that was being said.

After a time the crows on the other side of the canyon made a great

noise and began to dance. They had many songs at that time. The
youth could not see what they were doing, but he listened all the time.

After the dance began a great fire was made, and then he could see black
objects moving, but he could not distinguish any people. He recognized
the voice of Hasjelti. Though the youth was crazy, he remembered
everything in his heait. He even remembered the words of the songs
that continued all the night; he remembered every word of every song.

He said to himself, " I will listen until daylight." These people did not
remain on one side of the canyon where the first fires were built, but
they crossed and reerossed in their dance and had fires on both sides of
the canyon. They danced back and forth until daylight (on the ninth
night of the Hasjelti Dailjis was a repetition of this dance), when all the
crows and the other birds flew away to the west. All that he saw after

they left was the fires and smoke. The crazy youth then started off in

a run to his brothers' camji to teU what he had seen and heard. His
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brothers were up early aud saw the boy approaehiiig. They said, "I
bet he will have lots of stories to tell. He will say he saw somethiug
no one ever saw, or somebody jumped on him." And the brother-in-

law who was with theui said, "Let him alone; when he conies into

camp he ^^•ill tell us all, and I believe these things do happen, for he
could not make up these things all the time."

The camp was surrounded by i)ii)on brush and a large fire burned in

the center of the inclosure; there was nuich meat roasting over the fire.

As soon as the youth reached the camp he raked over the coals and
said, "I feel cold." The brother-in-law replied, "It is cold. When
l^eople camp together they tell stories to one another in the mornings;
we have told oui-s and we must now hear yours." The youth related

his experieuces of the past night. He said, "Where I stopped last

night was the worst camp I ever had." The brothers kept their backs
to the youth aud xneteuded not to pay any attention, but the brother-

in-law listened and questioned him. He continued, "I never heard
such a noise." The brothers then remarked, " 1 thought he would say
something like that" (they were jealous of this crazy brother, he
saw so much they could not see). The brother-iu-law was iucliued to

believe the youth's story aud asked what kind of people made the noise.

"I do not know. They were strange peoj)le to me, but I do know they

danced all night back and forth across the canyon, and I know my
brothers killed twelve deer, and afterwards killed two of their people

who M'eut for the blood of the deer. I heard them say, 'That is what
must be expected if you will go to such places you must expect to be
killed.'" The elder brother began thinking and without turning

toward the youth asked, "How many deer did you say were killed!"

and he auswered "twelve." Then the older brother said, " Well, sir,

you have told me many stories aud I never believed you, but this

story I do believe. What is the matter with you that you know all

these things? How do you know these things and find out these

things'?" The yoiith replied, "I do not know how, but all these things

come to my mind aud my eyes." The elder brother said, "I Avill now
give more thought to you and study how you find out all about these

things. We have a lot of meat and we did not know how to get it

home; now that you have come let us return; you shall carry the

meat." When halfway home they were about to descend a mesa, aud
when on the edge they sat down to rest; then they saw far down the

mesa four mountain sheep, aud the brothers commanded the youth to

kill one for them. They said, "Our meat is dry; your legs are fresh, so

you will kill the sheep." The youth succeeded in heading off the sheep

by hiding in a bush (Bii/clovia JJouglasii) sometimes called sage brush
but it is not the true sage brush. The sheep came directly toward him

;

he aimed his arrow at them, but before he could pull the bow his arm
stiflened and became dead and the sheep passed by. All the sheep

1 The Bigelovia Douglcmi is made into rings and used in the ceremonial Haajelti Dailjis with direct

referenci! to this occurence.
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passed hiin, but lie again headed them off by hiding in the stalks of a
large yucca.' The sheep passed within live steps of him, and again
when the time to pull the bow came his arm stiffened. The crow peo-

ple were watching him all the time. He again followed the sheep and
got ahead of them and hid behind a birch tree in bloom ; he had Ms
bow ready, but as the sheep api)roached him they became gods. The
first one was Hasjelti, the second was Hostjoghon, the third was Naas-
kiddi, the foiu'th one was Hadatchishi. At this strauge metamorphosis
the youth was greatly alarmed, he dropped his b(iw and „^
fell to the ground senseless. Hasjelti stood at the east |
side of the youth, Hostjoghon to the south, Naaskiddi to 5
the west, and Hadatchishi to the north of him. Each
had a rattle, which was used to accompany the sonj.

the recovery of the youth. They also traced with

rattle in the saud this emblem, meaning a figure of

;

and drew parallel lines at the head and feet with the

rattle. WTien this was done the youth recovered and the gods had
again assumed the form of sheep. They asked the youth why he had
tried to shoot them. "You see you are one of us," they said. The
youth had become transformed into a sheep. "There is to be a dance
far off to the uoith beyond Ute Mountain ; we want you to go with us
to the dance. We will dress you like ourselves and teach you to dance;
we will then go over the world." The brothers who watched from the
mesa toj) wondered what the trouble could be. They could not see the
gods. They saw the youth lying on the ground and said, " We must go
and see what is the matter." On reaching the place they found that

their young brother had gone. They saw where lu; had lain and where
the people had worked over him. They began crying and said, " For a
long time we would uot believe him, and now he has gone off with the
sheep." They made many efforts to head off the sheep, but without
success, and they cried all the more, saying, as they returned to the
mesa, "Our brother told us the truth and we would not believe him;
had we believed him he would not have gone off with the sheep

;
per-

haps some day we will see him."

At the dance the sheep found seven others like themselves. This
made their number twelve. The seven joined the others in their

journey around the world. All people let them see their dances and
learn their songs. Then all the number excepting the youth talked

together and they said, "There is no use keeping him with us longer

(referring to the youth); he has learned everything; he may as well

go now and tell his people and have them do as we do." The youth
was instructed to have twelve in the dance, six gods and six god-
desses, with Hasjelti to lead tliem. He was told to have his people
make masks to represent them. It would not do to have twelve Naas-

' Ceremonial rings are also made of the Spanish bayonet (yucca).
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kiddi represeuted anions' the Navajo, for they would not believe it and
tlieie would be trouble. They could not learn all of their songs. The
youth returned to his brothers, carrying with liini all songs, all medi-

cine, and elotliing.

THE OLD MAN AND WOJLiN OF THE FIEST -WORLD.

In the lower world four gods were created by Etseastin and Etseasun.

These gods were so annoyed by ants that they said, " Let us go to the

four points of the world." A sjiriiig was found at each of the cardinal

l)oints, and each god took possession of a spring, which he jealously

guarded.
Etseastin and Etseasun were jealous because they had no water and

they needed some to produce nourishment. The old man tinally

obtained a little water from each of the g-ods and planted it, and from

it he raised a spring such as the gods had. From this spring came
corn and other vegetation. Etseastin and Etseasun sat on oppo-

site sides of the spi'ing facing each other, and sang and prayed and
talked to somebody about themselves, and thus they originated worship.

One day the old man saw some kind of fruit in the middle of the spring.

He tried to reach it but he could not, and asked the spider woman (a

member of his faioily) to get it for him. She spuu a web across the

water and by its use procured the fruit, which pro\'ed to be a large white

shell, quite as large as a Tusayaa basket. The following day Etseastin

discovered another kind of fruit in the spring which the spider woman
also brought him ; this fruit was the turquoise. The third day still

another kind of fruit was discovered by him and obtained by tlie sjiider

woman; this was the abalone shell. The fourth day produced the

black stone bead, which was also procured.

After ascending into the upper world Etseastin visited the four cor-

ners to see what he could find. (They had brought a bit of everjiihing

from the lower world with them). From the east he brought eagle

feathers; from the south feathers from the bluejay; in the west he
found hawk feathers, and in the north speckled night bird (whippoor-

will) feathers. Etseastin and Etseasun carried these to a spring, plac-

ing them toward the cardinal points. The eagle plumes were laid to

the east and near by them white corn and white shell ; the blue feathers

were laid to the south vnth blue corn and turcjuoise ; the hawk feathers

were laid to the west with yellow corn and abalone shell ; and to the

north were laid the whippooiwill feathers with black beads and corn of

all the several colors. The old man and woman sang and prayed as

they had done at the spring in the lower world. They prayed to the

east, and the white wolf was created; to the south, and the otter ap-

peared; to the west, and the mountain lion came; and to the north, the

beaver. Etseastin made these animals rulers over the several points

from which thev came.
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Wbeu the white uf daylight met the yellow of siiuset in mid-heavens
they embraced, aud white gave birth to the coyote; yellow to the yel-

low fox. Blue of the south aud black of the uorth similarly met, gi\iug

birth, blue to blue fox aud uorth to badger.

Blue aud yellow foxes were giveu to the Pueblos; coyote aud badger
remaiu with the Navajo ; but Great Wolf is ruler over them all. Great
Wolf was the chief who counseled separation of the sexes.


